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PREFACE
The beginnings of my interest in e t h m c i  tv go a few 
years back to Poland where 1 was attending the Master s 
Degree Seminar at the University of Adam Mickiewicz in 
Poznan, Poland, under Aleksander Possern-Zieiinski, a Polish 
expert in the subject of ethnicity. Inspired by his lectures 
and writings on ethnicity m  the United States, 1 decided to 
do my own research on the Pol i s h - A m e r 1 can ethnic group.
My dream of doing field work came true last year when 1 
had a chance to stay m  the Pollsh-American neighborhood of 
B e l m o n t - C r a g m  (see Appendix Bi 1-3 for my photographs of this 
neighbourhood). However, this paper is not a report of my 
fieldwork but rather a preliminary attempt on surveying and 
evaluating the literature on the subject from the standpoint 
of my observations and interviews. It is also an attempt to 
spell out some suggestions for a future approach to the study 
of ethnicity.
Presently, 1 shall concisely describe the design of my 
research and methodology. Firstly, I undertook a extended 
(but not nearly exhaustive) survey of ethnic literature 
dedicated both to the? subject of ethnicity in general, as 
well as literature on the Polish ethnic group in particular. 
Next, I looked at the way these writings contributed to 
better understanding of ethnic life and attempted an
evaluation of some theoretical views from the anthropological 
perspective*
My intention is (both in this paper and in a future one 
which would be mainly empirically oriented) to explore the 
role of some phenomena, characteristic of Polish history and 
culture, in determining relationships of the Polish ethnic 
group with other groups as well as relations within the 
ethnic community itself, and identifying new dimensions and 
means of the changing expression of ethnic identification. 
These are, of course, only a few of the questions that 1 
originally intended to explore; others, which arose in a 
course of this study, will be presented as I go along. 
Obviously, 1 was not able to answer all questions and 
implement all intended strategies -- this paper is just a 
preliminary step in a larger project that should explore 
certain related topics in detail*
As far as the content of this paper is concerned 1 have 
chosen to present the contents of my work in the fallowing 
order; Part One dealing with k t h m c i t y  theories, in general , 
and Part Two dealing with the Polish ethnic group in Chicaqo.
I shall start by reviewing terminology used by students 
of ethnicity and discussing problems involved in defining 
some key concepts in the discipline*
Next, I shall attempt an i nteroretation of some 
attributes of ethnic groups that enable them to adjust and 
function in the broad society* Such attributes are of two
kindsi internal (coming from Hi thin a group) and external 
(coming from outside a group, i.e., from a host society or a 
dominant ethnic group). Subsequently, I shall present my 
interpretation of theories concerned with the process of 
ethnic identity change and review some classic models of 
ethnicity change.
Part Two of this paper is dedicated to the analysis of 
ethnicity of the Polish ethnic group in Chicago and is 
comprised of following issues. In Chapter One, 1 shall 
present the Polish ethnic group m  light of former research 
on ethnicity and my interpretation of it. Next, I discuss 
determinants of ethnicity within original immigrant 
settlements in Chicago and social change within the 
contemporary community.
the three subsequent chapters consider the 
organizational life of the Polish ethnic groups fraternal 
organizations, the Catholic Church, schools, and the press.
1 shall attempt to compare their functions in the maintenance 
of ethnic identity, both in the p a s 4, and at presents I shall 
also present some factors, originating both in Polish as well 
as American history, that influenced the activities of these 
organizations. Next, I will include some remarks on the 
subject of symbolic ethnicity and how it could by applied to 
study of the Polish-American ethnic group.
Some issues involved in interpretation of empirical data 
in ethnic studies, especially of usage of statistics, will be
briefly discussed in the conclusion to my paper*
Appendix A to this paper contains maps that l have made 
using statistical data available to me. Appendix B contains 
photographs portraying some aspects of life m  the Polish 
community in Chicago.
Presently, I would like to make a note on the term 
Poloriia (adjectives P a l a w a n )  % which I shall use frequently 
throughout this paper. This term refers to the Polish ethnic 
group in Chicago, or anywhere in the world outside Poland.
As such, it is a synonym for the Polish ethnic group.
M o r e o v e r , the term PoIonia is used by Polish Americans for 
themselves as well as by Poles in Poland in reference to 
Polish Americans abroad. This aspect of self-identificat 1 on 
on the part of ethnics themselves has, therefore, motivated 
my usage of the term.
1 would like to express my special thanks to Professor 
C. Cunningham for his invaluable remarks and patience, 
especially in reading my first draft. Also, thanks in 
advance to Professor B. Hell©her whose remarks should also 
prove very helpful.
P A R T ONE
Chapter li Attributes of ethnic group and factors 
facilitating ethnic identification
The problem of definition of an "ethnic group", i . e. , 
identification of those factors that determine whether a 
given social group can be qualified as ethnic or not, has 
been a matter of controversy in social science. As we shall 
see later in the paper, the problem of ambiguity in defining 
such key categories as "ethnic group", "ethnicity", or 
"ethnic identity" can weigh heavily upon one s choice of 
methodological approach and, subsequently, on interpretation 
◦f empirical phenomena and on drawing conclusions. As I see 
it, the major differences of opinions focus around such 
factors asi territorial boundaries of a group, voluntary vs 
involuntary membership in a group, the nature and origin of 
ethnic bonds among members of a group, arid relation of the 
"ethnic group" to a "nation", among others.
Among sociologists, for example, the term "ethnic group 
is commonly used to identify a group of people that 
consciously share certain aspects of a common culture, and 
whose membership is determined by common descent. Their 
attention is focussed mainly on the distinction of social 
groups (among which "ethnic" group is one kind) and
identification of factors that would enable a smooth 
coexistence of various groups. Anthropologists refer to an 
ethnic group as one among a number of stages, such as a 
tribe, chiefdom, etc., which share a consciousness of common 
(whether real or imagined) descent and often position them 
along a continuum ultimately leading to the development of 
nation states.
Because of its ambiguous status, the term "ethnic group" 
refers to, and can sometimes be substituted by, one of 
roughly similar (although not synonymous) social categories, 
such as "race", "minority", "state", "nation", "caste", 
"religion", or "social class". All those terms are 
classified together by virtue of their "family resemblance" 
feature (belonging to a family of terms with similar or 
related meanings), and though they are not synonymous, it is 
not always easy to determine which one should be used.
Nathan Glazer, who developed the above argument, refers to 
this phenomenon "uni versal 1 ::at ion of ethnicity" (Glazer 
19831234-235).
Sometimes there is no clear answer as to which term is 
most appropriate. Such is, for example, the case with a term 
"race" which refers to the group that is defined by common 
descent and that has some typical characteristics. In 
European usage, "race" has been used to refer to what we 
might also call "nation". This usage of the word "race", in 
fact, would seem to be closest to the original meaning of the
Greek word ethnos meaninq people" or "nation".
Another important social form close in meaning to ethnic 
group, is "reliqion". This closeness is, as Glazer points 
o u t ,  based on the fact that most people are born into 
religion rather than are converted, and one s status is given 
at birth, not through some achievement. On such a basis, a 
religious group can act very much like an ethnic group.
Maybe the most difficult task is to set boundaries to 
"ethnic groups" in the context of character 1 stics of 
"castes"; the latter term is "defined by birth and origin 
from some distant ancestors, intermarryinq, tradit 1 onal1y 
fixed m  a hierarchy from upper to lower, and limited m  
specific occupation" (Glazer 1983*134-136).
Next point made by Glazer is his distinction between 
"ethnic group" and "state". The two categories are sometimes 
linked together because of a third term, "nation", used often 
synonymously with "state". In European languages the 
distinction between "state" and "nation", however, is clear; 
the former refers to a political organization while latter to 
an ethnic group. Glazer writes: "Nations are not necessarily 
ethnic groups, though those that are not coterminous with an 
ethnic group try to create a new national identity, which (if 
they succeed) becomes a new ethnicity" (Glazer 1983*136-137).
After this reflection on some implications of usaqe of 
term "ethnic group" and similar terms, let us now review in 
this light some popular concepts of ethnic group. Shibutani
and Kwan 1965), for example, view one s membership m  an 
ethnic qroup in terms of social status and communication and 
define it in the following manner:
Ethnic group consists of people who identify 
themselves as being of a kind...who conceive of 
themselves as being alike by virtue of their 
common ancestry, real or fictitious, and who 
are so regarded by o t h e r s . ... To the extent 
that important differences exist among ethnic 
groups, they are cultural. Cultures are the 
product of communication; hence, to the extent 
that an ethnic group is isolated from others, 
it develops a distinctive culture (Shibutani 
and f wan 1965:80-81).
As long as ethnic groups are endogamous, hereditary 
marks are used as symbols of identification, because those 
marks develop through inbreeding and isolation. If people 
stay m  contact for a long period of time then they become 
more alike, both culturally and physically, and in this case 
other marks of identity are developed.
A somewhat different treatment of ethnic groups is given 
by Barth (1969) who argues that their four general features 
includes largely biological self-perpetuat i o n , sharing of 
fundamental cultural values, establishment of a field of 
communication and interaction, and having a membership that 
is identifiable by both members of the same group and members 
of other categories of the same order (Barth 1969s10-11). As 
we can see, Barth includes among those character!sties both 
common ancestry (real or fictitious) and perceived sharing of
closeness by its members. Sharing of cultural values and 
communication among members seems to be of special 
1 mport ance.
DeVos (1975) offers, in this context, a quite different 
approach in defining an ethnic group:
... a self-perceived group of people who hold 
in common a set of traditions not shared by the 
others with whom they are in contact. Such 
traditions typically include "folk" religious 
beliefs and practices, language, a sense of 
historical continuity , and a common ancestry 
or place of origin. The group's actual history 
often trails off into legend or mythology, 
which includes some concept of an unbroken 
biological-genetic generational continuity, 
sometimes regarded as giving special 
characteristics to the group. Endogamy is 
usual, although various patterns for initiating 
outsiders into the ethnic group are developed 
in such a way that they do not disrupt the 
sense of generational continuity (DeVos 
1975:9).
In contrast to Shibutani's and Barth's approaches, DeVos 
introduces some new features into an ethnic group's set of 
characteristics, e.g. historical continuity and legendary or 
mythological origin.
Banks's (1984) extended definition of ethnicity and 
ethnic groups introduces, among other features shared with 
those above, political and economic interests that differ 
from those of other groups, as common shared values (Banks 
1984). Of paramount importance here seems to be shared 
consciousness of a kind, and "interdependence of fate" with 
those who share the customs of ethnic tradition (Banks
61984:9,' .
Wsevolod W. Isa Ji m ilv/4>, in his attempt to systematize 
existing theories of ethnic groups, analyzed diverse 
definitions of ethnicity and concluded by offering a generic 
definition which comes somewhat closer to the possible 
application of analysis of ethnic culture: "an involuntary
group of people who share the same culture or ...descendants 
of such people who identify themselves and/or are identified 
as belonging to the same involuntary group . This definition 
emphasizes the provision of a sense of common origin based on 
the sharing of cultural traits acquired through 
socialization: "Ethnicity is a matter of a double boundary,
a boundary from within, maintained by the socialization 
process, and a boundary from without established by the 
process of intergroup relations" <lsajiw 1974:111-124 in 
Stain and Hill 1977:19).
With regard to Isajiw'« position, my present view 
differs in respect to voluntary vs. involuntary membership in 
the ethnic group. As we shall see later in this paper, a new 
dimension of ethnicity can be character i zed by voluntary 
membership in a symbolic ethnic community rather than actual 
physical membership.
One of the shortcomings of former ethnic studies stems 
from usage of theories which do not allow for interpretation 
of an ethnic group's culture par se —  culture that arises in 
changing socio-historical conditions and which is not simply
the sum total of cultural traits of a given ethnic group in 
its original setting. To speak about “ethnic culture" in 
conditions of immigration, we must realize that such culture 
is a new category which is created in a process of 
interaction of an ethnic group's character 1 s t i c s , on the one 
hand, and characteristics of a group that is a counterpart m  
an interaction (whether it is a dominant, host society or 
another group of the same order), on the other. Moreover, 
the two groups themselves are constantly changing over time 
as does the social milieu; an ethnic culture created at one 
point in time is not the same as culture created later or 
before. It also seems inappropriate to apply the concept of 
an ethnic group as a predecessor of a "nation" or "state" to 
the analysis of ethnicity in conditions of migration.
Studies of ethnic groups in the context of interaction with 
other groups in multiethnic societies or in their new 
settings, especially in the case of immigrant groups in the 
United States, should be viewed differently than in their 
homeland. Ethnicity, in this context, evolves when a given 
group is challenged in some way or feels that its existence 
is jeopardized, as a kind of defense mechanism. Such a 
group, in order to survive, must select from its repertoire 
of character!sties and potentials those which would enable 
realization of this objective. The features that crystalize 
during such a process depend on an ethnic g r o u p ’s potentials 
(those qualities and skills that the group's members can
utilize tor their advantage) and on challenging circumstances 
^depending on time, space, whether an ethnic group interacts 
with one or more ethnic groups, length of interaction, 
etc.,). Let me refer to an example of the Polish ethnic 
group in the United States to illustrate my point. One would 
clearly make a mistake trying to describe it only in terms of 
character 1 s t 1 cs of the Polish nation of Poland itself. Poles 
in America developed, for example, organizations which they 
did not have in their homeland, like secular parochial 
education and fraternal organizations. Beside organizational 
behavior, those differences can be seen in individual 
behavior as well. In all cases, the character 1 stics that * 
given ethnic group develops are complex and interdependent 
and always time-bound. In my opinion, there can be no 
general theory of ethnicity, as viewed in the above 
perspective, for at least two reasonsi (a) there are no two 
groups with the same characteristies and, since it would be 
unreasonable to a consider group's interaction with itself, 
any interaction of two or more groups in any given 
combination will be always different; (b) social milieus in 
which interaction occurs are constantly changing. Therefore, 
it seems to follow that a set of features of any given ethnic 
group at any time (from a combination of (a) and (b)), will 
always be different, bound to a particular time and space.
There are certain factors that can be identified as 
influencing or facilitating ethnic identification among
Chicago P o I o n i a , both in the past and at present, that could 
be railed "ethnicity - enhancing" factors:
1) Consciousness of shared feeling of alienation and
separ ation from the wider so c i e t y . This factor concerns 
m a n l y  past ethnic experience but also today some people 
feel alienated from the wider society.
2) Feeling of safety among members of the same ethnic group 
and possibility of help in c r i s i s • Many people to whom
I talked refer positively to the financial force of 
fraternal organizations although there are differences 
of opinions regarding political role of those 
o r g a m  zat l ons.
3) Social c l a s s . When the ethnic group occupies a 
relatively inferior status position in a society, 
persons of higher-class positions within that ethnic 
group will tend to identify *1 th their social class 
rather than with their ethnic status. This phenomenon 
is hardly unique to the Polish ethnic group and has been 
described in detail for other ethnic groups.
4) O c c u p a t i o n. There seems to be a relation between 
person's occupation and his or her relations toward 
others in a group, at least insofar as "middle class"
iu
jobs promote changing social status and moving away to 
the suburbs. Many people who still live m  Belmont- 
Lr agin f e e l  left on their own in the struqqle tor better 
life, and feel deserted by better-ott Pol 1 sh-Americans.
5) Language. It is perhaps one at the most controversial 
elements ot culture as tar as determination ot its role 
in preservation ot ethnicity is concerned. My own 
interviews with inhabitants ot Polish neighborhoods 
qives divided results. New immigrants emphasize the 
importance ot preservation ot native language but the 
tew representat 1 ves ot second and third generations 1 
have tailed to had different opinions. For them, other 
elements, such as propagation of a good ethnic image of 
Poles, was more important than speaking Polish language. 
As we shall see in the chapters that follow, the 
preservation of native language can be partially 
explained as a function of self-contained and isolated 
ethnic clusters of people having little or no knowledge 
of English language.
6) Social potential of an ethnic g r o u p . Borne resources, 
for example language, experience of urban life, 
industrial skills, etc., may take on a completely 
different meaning in the context of contact with another 
group, than when being considered otherwise. It is only
in the context of another (possibly dominant) group that 
some traditional skills can prove useful or not. Thus, 
immigrants who came from urban parts of Europe to the 
urban-industrial parts of America in the beginning of 
the century had an obvious advantage over those who came 
from peasant areas. If we consider the fact that the 
biggest group of Polish immigrants at the turn of the 
century came from rural areas we can understand how this 
social potential retarded their attempts to compete with 
other ethnic groups *n Chicago.
C h a p te r P ro c e s s e s  o f e t h n 1 c i d e n t i t y  change4 -
The dominant socioloqical approach to ethnicity has long 
taken the form of *hat Niel Sandberg calls "straiqht-l m e  
theory*', in which acculturation and assimilation are v i e w e d  
as trends that culminate in the eventual absorbtion of an 
ethnic group into one 1arger culture. Straight-1ine theory, 
is, in turn, based on "melting pot" theory, which implies the 
disappearance of the ethnic groups into a single host society 
(Bans 19798194).
Classic models of ethnicity change and ethnic 
assimilation resemble, in my opinion, the methodological and 
theoretical approach represented in anthropology by 
proponents of classical evolutionism; to account for 
variation in behavior classified as "ethnic", researchers 
tried to arrange them in a logical sequence of 
transformations leading to assimilation of ethnic communities 
into a main-stream society.
1 propose the following general structure which has been 
reflected in many classic models of ethnicity change 
(regardless of minor differences, such as number of stages, 
length of duration of a given stage or different 
t e r m  nol o g y ) :
l) Initial conflict refers to the period in time where an 
immigrant population equipped with different cultural
1b a g g a g e  e n t e r s  i n t o  a s o c i e t y  w i t h  a h i g h e r  l e v e l  of  
c u l t u r a l  and e c o n o m i c a l  d e v e l o p m e n t ,  and t h e  t wo c l a s h .  
T h i s  i n i t i a l  s t a g e  o f  e x i s t e n c e  of  t h e  i m m i g r a n t  g r o u p  
i n  t h e  h o s t  s o c i e t y  i s  a l s o  s o m e t i m e s  r e f e r r e d  t o  a s  
“ c u l t u r e  s h o c k " .
2) Period of adtustment is the period when an immigrant 
group undergoes an adjustment to a dominant social group 
and its culture. A qiven immigrant group goes through a 
varying number of stages and faces a number of conflicts 
which have their sources both inside as well as outside 
a group.
3) Ft rial assimilation and acculturation is a destination 
point which an immigrant group is supposed to reach in 
order for it to function smoothly within the broad 
society. In this stage, a group has been totally 
assimilated into the host society's political and 
economic infrastructure and has adopted its cultural 
values (i.e. it has been acculturated)•
The above process is unidirectional and necessary in 
realization of a group's objective which is assimilation into 
the main-stream society. As in the case of classic 
evolutionists' reasoning, models of assimilation are 
perceived, by their creators, to have universal value and
14
applicat ion.
It seems, however, that such models are hard to apply to 
all ethnic groups and it cannot be said that all of them 
follow the same, or even similar stages. No ethnic group is 
uniform and the discussed approaches do not easily allow us 
to account for the inter-group variation.
Now, to illustrate the above point, 1 would like to 
present two classic models of ethnicity change. I shall start 
with Park's “race relations c y c l e “ . According to Park, 
contacts between ethnic groups resulted in competition and 
conflict, which in turn originated new forms of assimilation. 
The developmental sequence advocated by Park is one of the 
best known in American sociology. The initial stage of the 
cycle is an arrival of immigrants into their new community 
where they have to compete with some dominant group. They 
usually loose the economic battle. However, their children 
move upward and are eventually assimilated into the broad 
society. According to Park, this process is unidirectional, 
progressive, and irreversible. Even though there could be 
some obstacles along the way to assimilation, the course of 
changes could not be reversed. Park's stage model consists 
of the following stagess
1) Contact between two or more ethnic groups as a result of
migration
2) Competition* mainly for land and 4or jobs; competition 
in some cases could turn into conflict.
3) Accommodation, refers to a stage when the ethnic group 
stabilizes its situations segregated ethnic communities 
are formed and each of them develops a distinctive 
cultures this is a result of competition for space. 
Members of a given ethnic group live together and form 
what we might call a ghetto, where they also speak the 
same language, follow the same customs, etc. For 
example, Chinatown for the Chinese or "Greenppint" for 
the Polish ethnic groups in New York.
A) Assimilation, In this final stage, a minority group 
acquires the culture of the dominant group and is 
absorbed by the latter (Shibutani and Kwan 1965*117-
120).
The next model of the assimilation process, proposed byt%
Daniel Glazer (1958), is also composed of stages, but in his 
conceptualization they merge gradually and make up a complex 
continuum. This process of merging also involved a complex 
of psychological processes. Glazer s model is composed of 
the following stagesi
1) The segregation stage refers to the immigrant generation
segregating itself from American society and building 
ethnic communities, providing its members with social 
and emotional support and identity. Ethnics' attitudes 
at this stage are highly ethnocentric and they feel 
different from the rest of society.
2 ) The marginal stage is characterized by feelings of 
uncertain status by an individual. An ethnic individual 
has already undergone some degree of assimilation and 
his attitudes toward an outside group become more
p o s i t 1 ve.
3 ) The desegr egating stage refers to the stage when an 
ethnic person attempts to assimilate and, at the same 
time, limits his contacts with his own group and even 
displays a hostile attitude toward his ethnic group in 
order to be accepted by an outside group. This stage is 
often characterlzed by self-hate and adaptation of 
stereotypes toward one's own ethnic group that are held 
by members of an outside group.
4) The assimilation stage is the fourth and last stage in 
this continuum. Ideally, but not always achieved, the 
assimilated individual integrates elements of his 
society and culture into a more or less stable personal 
identity (Blazer 1958).
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In Glazer's model stages cannot be skipped. This model 
can be applied both to whole groups as well as to 
individuals. The estimate of where a given group or 
individual stands in a continuum can be done on the basis of 
statistical data about a given groups if the majority of 
individuals in a given sample display the character 1 s t i c s  of 
a particular stage, than it is concluded that a given group 
is in such and such a stage.
In the context of ethnic identity change, we should pay
additional attention to the issues of assimilation and
acculturation so characteristic to American 
Both notions are tied up to the notion of a 
which was first described by Israel Zangwill 
1908, in the following fashions
social science, 
"melting pot",
, in his play of
America is God's crucible, the great meltinq 
pot where all the races of Europe are melting 
and reforming.1 Here you stand, good folk, 
think I, when 1 see them at Ellis Island, here 
you stand in your fifty groups, with your fifty 
languages and histories, and your fifty blood 
hatreds and rivalries. But you won't be long 
like that, brothers, for these are the fires of 
God. A fig for your feuds and vendettas! 
Germans and Frenchmen, Irishmen and Englishmen, 
Jews and Russians- into the crucible with you 
all! God is making the American (Wrobel 
1979*26).
As
blanket
Hilton Gordon (1964) emphasizes, assimilation is a 
term which in reality covers a multitude of
18
subprocesses. He distinguishes between the two, in his 
opinion, most important ones? behavioral assimilation and 
structural assimilation. The first refers to the absorption 
of the cultural patterns of the host society for which there 
is a special term, namely acculturation. Structural 
assimilation, on the other hand, refers to the entrance of 
the immigrants and their descendants into the social cliques, 
organ 1 ^ at 1 oris, institutional activities, and general civic 
life of the receiving society. Gordon argues that the 
existing literature on ethnic groups, including Polish 
Americans, focuses on their cultural behavior —  that is, the 
question of to what extent the immigrants and their children 
have accepted the values and behavior patterns of the 
dominant American culture. Gordon's thesis is, moreover, 
that social scientists have neglected the whole process of 
structural assimilation.
The term Macculturatlon" is often used among 
ethnologists along with "assimilation" where the latter is 
conceived to be the last stage of acculturation. Among some 
sociologists, on the other hand, acculturation has been 
treated merely as a phase or an aspect of assimilation. Such 
was the view of M. h. Gordon, who included "acculturation" 
within his model of assimilation and termed the former as 
"cultural assimilation". Distinction between "acculturation" 
and "cultural assimilation" is not at all clear and the two 
terms could be used interchangeably. Both processes are
19
viewed either unidirectional 1y in terms of a minority group 
conforming to the majority or, more broadly, in terms of 
mutual infiltration and blending.
The intensive study of acculturation in anthropology did 
not really take place until the I930's. At that time, 
anthropoloqists began to recognize that culture was 
constantly changing and that much of this change could be 
attributed to contact with peoples holdinq different values 
and customs. In 1936, a sub-committee of the Social Science 
Research Council, composed of Robert Redfield, Ralph Linton 
and Melville Herskovits, prepared an "Outline for the Study 
of Acculturation" which defined the term and the field of 
study. The following definition of acculturation was 
proposed:
Acculturation comprehends those phenomena which 
result when groups of individuals having 
different cultures come into continuous first­
hand contact, with subsequent changes m  the 
original cultural patterns of either or both 
groups (Herskovits 1938:310 in Rollins 
1981:130-131).
In addition to the definition itself, the Council also 
clarified the relationship of acculturation to other similar 
processes. Acculturation was to be considered one aspect of 
culture change, and assimilation to be considered a final 
phase of acculturation. The definition of acculturation thus 
excludes the process of socialization by which the individual 
gains the skills and modes of thought of his own culture.
Even though assimilation is considered to be the final 
stage of acculturation, the two processes differ from one 
another, according to Teske and Nelson, in at least two 
respects: acculturation does not require acceptance on
t h e  part an outside group (or wider society); assimilation, 
on t h e  other hand, does require such acceptance and (b) 
assimilation requires a positive orientation toward and 
identification with an outside group while acculturation does 
not (Teske and Nelson 1974:359 m  Rollins 1984:911).
When speating of acculturat 1 on processes, we should 
remember that the failure or success of an ethnic group in 
this respect lies both within the ethnic group as well as 
within the wide society. As far as the latter is concerned, 
there is variation from society to society in the degree to 
which ethnic groups are expected to acculturate in the 
dominant society.
S h i b u t a m  and kwan (1956) see acculturation as an 
initial step in the breakdown of ethnocentr i c i sm. At first, 
the alien values are adopted in a superficial manner, but 
gradually the new values became an integral part of emerging 
perspectives. The direction of acculturation apparently 
depends more upon prestige than upon power.
Acculturation does not involve all members of an ethnic 
group to the same degree and varies greatly from one 
individual to another, and futhermore the nature of this 
process is definitely selective. Depending upon an
individual's life experience, some aspects at culture can be 
cultivated and some can be consciously abandoned. Some 
aspects ot cultural heritage, as we can see by the example at 
t h e  Polish ethnic group, ran be deli her at el / given greater 
importance than others depending on social context.
Classic theories ot ethnicity have been challenged by 
recent scholars such as Herbert Cans (1979). Bans s 
hypothesis is that by the third generation, people are less 
and less interested m  their ethnic cultures and 
o r g a n 1 zat 1 ons -- both sacred and secular -- and are instead 
more concerned with maintaining their ethnic identity, with 
the teeling at beinq Jewish or Italian or Polish, and with 
finding ways of feeling and expressing that identity m  
suitable ways. By identity, Bans means "the 
sociopsychological elements that accompany role behavior" 
(Gans 1979:202); role behavior is voluntary, and one among 
many other roles in the repertoire of ethnic individuals. 
Presently, ethnic individuals, even though identified as such 
on the basis of their names, have more freedom in accepting 
the ethnic roles they were once expected to play (Gans 
1979:202).
In my opinion, Gans s emphasis on the voluntary 
character of contemporary ethnicity and availability of 
alternative roles is very accurate and can hardly be 
overemphasized. In addition to other reasons, I would say 
that sources of this freedom of expression of one's identity
comes both a s  a r e s u l t  o f  (a)  a v a i l a b i l i t y  of  a l t e r n a t i v e  
mode s  of  b e h a v i o r  ( m a i n l y  a s  a c o n s e q u e n c e  at  b r e a k i n g  down 
of ethnic isolation and i n t e r - g r o u p  c o n t a c t s *  a s  w e l l  a s  <b> 
b r e a k i n g  down e t h n i c  c o m m u n i t i e s  w h i c h  e l i m i n a t e s  the 
i n f l u e n c e  of  p u b l i c  o p i n i o n  <a i 1 nd of  pe er  p r e s s u r e " )  a s  an 
i m p o r t a n t  f a c t o r  i n c u t t i n g  n o r m s  of  a c c e p t e d  b e h a v i o r .  What  
w a s  c o n s i d e r e d  a c c e p t e d  c o n d u c t  i n a s m a l l ,  i s o l a t e d  E u r o p e a n  
v i l l a g e  at  the t u r n  of t h e  c e n t u r y  when i n d i v i d u a l s  had  
s i m p l y  no c h o i c e  b u t  c o n f o r m  t o  a d o mi n a n t  s e t  o f  nor ms  * -  
and c u l t i v a t e d  i r» s i m i l a r  f a s h i o n  w i t h i n  early immiqrant 
communities i s  l a r g e l y ,  if not totally, irrelevant m  
contemporary, highly mobile and heterogenous society.
Unlike the classical models of ethnic identity change 
discussed earlier, where a given model allowed only for a 
certain number of possible modes of behavior, third- 
generation ethnics have a nearly limitless number of choices 
for expression of their ethnic identity. I shall return to 
Gans at the end of this paper and discuss his proposition of 
"symbolic ethnicity" in the context of ethnicity of the 
Polish ethnic group in Chicago. He shall see, regarding the 
example of Polish-Amerleans, that there is a multitude of 
ways in which individuals assimilate or otherwise change
their identity
 ^Ah: T J\4Q
Chapter^ 'j The Polish ethnic cjroup in former 
re^eai^ch on ethni city
Probably the most complete review of the social science 
literature on Polish Americans was done by Irvin F. banders 
and Ewa T. Morawska, Po 1 1 sh~ Amer i <: art C(>mmuriity Lite: A bur vey 
<>f Research (Sanders and Morawska 1975). lhe authors, for 
obvious reasons, do not offer in-depth analysis of any 
particular study but, as a survey of literature in the 
subject, their work is outstanding.
Other publications are less optimistic. A common 
opinion expressed by authors of these publications 
(especially among authors who have become emotionally 
involved in this area for reasons such as, for example, their 
Polish ancestry and, who are quite understandably interested 
in presentation of the Polish-American ethnic group m  a more 
positive light) is that most research by social scientists 
has presented Polish Americans in distorted light. One such 
view holds that former research on Polish Americans treated 
them not as subjects of study in their own right but as 
conventional subjects for a study of two separate but related 
problems! social disorganization and the process of
assimilation (Mrobel 1979s16)
Wrobel (1979) points out that Folish-American culture 
-- which is more than a combination of Polish and American 
cultural elements —  has never really been studied. He 
argues that “what we do and do not know about Polish 
Americans is m  part a consequence of an assimi 1 a t i o m s t  
orientation in the social sciences" (Wrobel 1979i16). An 
example of the first approach, which is well known and widely 
quoted throughout sociological literature, is the study by
i
Thomas and Znaniecki, Polish Peasant in Europe and in 
America. The authors were not interested in Polish peasants, 
per s e ,  but they were selected "rather as a convenient object 
for the exemplification of a standpoint and method outlined 
in the methodological note" (Wrobel 1979il7). Wrobel 
suspects both scholars to be biased m  their opinions and 
preconceptions, and quotes this passage expressing Thomas's 
view of Poles:
"Another reason for my choice of the Poles was 
their behavior in America. They were the most 
incomprehensible and perhaps the most 
disorganized of all the immigrant groups. This 
may be illustrated by what the American police 
called "Polish warfare". A policeman might 
entpr a saloon where there was a noisy crowd of 
Poles and say, "You men be quiet", and they 
might subside immediately or one of them might 
draw a gun and kill him. This was due to the 
fact that the Pole in America has two attitudes 
toward authority. One reflects the old peasant 
subordination to authority. They were called 
"cattle" by the landlords and submitted like 
cattle. The other attitude reflects the 
conception that there are no limits to the 
boasted American "freedom". (Quoted in Wrobel 
1979t18).
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Thus, Wrobel questions Thomas s objectivity on the basis 
of his neqative preconceptions about members of the ethnic 
group in «=tudy. He states, m  conclusion, that Thomas and 
Z n a m e c k i  s characterization of American Poles was misleading 
and not representative.
I present Wrobel s position as an illustration of a 
common reaction by Pol 1 s h - A m e n  can intellectuals toward 
studies of Polish Americans? one of accusing authors of 
derogatory portrayal of this ethnic group. They express the 
need for a positive picture of the Polish ethnic group which 
exists among its conscious members. During my stay in 
Chicago, I had many opportunitles to confirm this fact. \n 
numerous encounters with people actively involved in the life 
of the ethnic community 1 was reminded about my duty to 
present a true picture of Poles and P o l i s h - A m e n c a n s .
The second orientation toward Polish Americans in 
sociological literature is a study of assimilation, as 
exemplified in more recent works such as Sandberg's .1974) 
research in the Los Angeles area.
Sandberg concluded, in his studies of assimilation, that
1) ethnicity is declining over the generations but it can be, 
however, still measurable into the fourth generation and,
2) there is an inverse relationship between social class and 
ethnicity.
The study by Eugene Obidinski (1984) measured the
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acculturation of Polish Americans in Buffalo m  such areas as 
altitudes toward n a m e - c h a n q m g  and sel f-i dent 1 1 1 cat 1 on. He 
c o r ' d uded that the rate of acculturation was uneven and 
third"qeneration families were becominq more eqalitarian (the 
dominating role of the father was diminishing). This, m  his 
opinion, would be a sign of assimilation of Poles to American 
values. Again, an objection raised toward such studies of 
assimilation is that they are focused on the question of 
A m e r 1 c a m  2at 1 on of the Polish ethnic group and not on 
persistence of its culture.
Recent research by Pienkos (1973) investigates the 
Polish ethnic group in Milwaukee, Wl. The five dimensions of 
ethnicity covered m  his study were
1) Self-identification as Polish or non-Polish
2) The extent of one's contacts with the Polish homeland
3) The extent of one's own involvement in the 
Polish-American Milwaukee community
4) Awareness of particular information and its relevance to 
Poles
5) One's own personal orientation toward the country of
Pol and
His findings, based on indicators of ethnic involvement, 
suggest that the "great majority of Poles have already lost 
contact with the secular institutions of Polish ethnic life 
m  America, though there persists among many Polish Americans 
an attachment to some c u l t u r a l 1y-related customs viewed as 
ethnic in origin and flavor". According to Pienkos s 
analysis, membership in Pol 1 sh-American institutions is 
extremely low (most of those surveyed could not identify even 
one ethnic organisation operating in the United States), and 
involvement m  secular ethnic activities is breaking down; at 
the same time, however, the tendency of Polish Americans to 
identity themselves as such remains an important phenomenon. 
In addition to the above characteristics, knowledge of the 
Polish language, even if declared to e x 1 s t , in many cases is 
limited to merely a few words. All these facts, indicating 
the absence of any empirically measurable indications of 
ethnicity, lead Pienkos to assume that there must exist some 
special kind of “personal attachment among those individuals 
to their ethnic heritage" (Pienkos, 1973;14).
Another problem that comes up in the process of 
reviewing works on Polish Americans is the understanding of 
acculturation and assimilation, mentioned earlier in this 
paper. If the Polish ethnic group, along with others, is 
said to undergo Americanization, what are the features of the 
American culture and does such a thing exist at all? What
are the features of the cultural system that are created as a
consequence of a c c u 1turat 1 on ' In fact, the implications of 
ast-ing the following questions are even stronger, i.e., they 
question the very concept of culture itself. I t h m t  we 
should answer here the following question. If immigrant 
groups do, in the process of assimi 1 at 1 o n , internalize 
American cultural values (or acculturate or Americanize), 
what char ac ter i st 1 cs do they actually acquire'7 What are 
"American" values, and is the fact of acquiring a particular 
value system a sufficient condition to qualify them as a 
cultural system"7 Consequently, what are the features of a 
newly created cultural system, as a result of interaction 
between "ethnic" and "American" systems7
Stain and Hill (1977), in their analysis of the New 
Ethnic Movement, list several sets of antithetical values 
(i.e. "ethnic vs. American) which reflect a classical 
dichotomy* Gemeinschaft vs. Gesselschaft. According to 
Stain and Hill, these values underlay social actions and are. 
in turn, responsible for creating different socio-cultural 
complexes. Finally, Stain and Hill present sets of 
personality features characteristic of, on one hand, the 
pluralistic personality (ethnic-Catholic) and the liberal or 
individualistic personality (American-Protestant). For these 
tables of cultural values see Appendix A * 1-3.
In Stain and Hill's interpretation, the crisis in 
American culture is replaced by a healthy ethnic culture, the
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latter one being perceived as superior bv the New Fthnics.
My purpose in quotirq the above dichotomies ("ethnic" 
vs. "A m e r i c a n ") is to show that the question of defining of 
" A m e  ican c u l t u r e "  is not a n  c-asy tasl , and indeed, is seen 
as impossible bv some. C o n s e q u e n t l y , if arriving at a 
desc ri pt ion of "American culture" is such a difficult task, 
then how can one argue that ethnic groups m  America are 
Decoming culturally similar by adopting an "American way of 
l i f e">" .
The proverbial truth lies, probably, somewhere in the 
middle; that is to say, for the purpose of this paper we will 
assume that there is a distinct set of character 1 s t 1 cs that 
can be called "American" (especially in context of culture of 
early immigrants), and that, consequently, the 
Pol 1 s h - A m e r 1 can group is undergoing a process of 
acculturation and assimilation. As we shall see later,
Polish-Amerleans are slowly abandoning their traditional 
values and accepting values of the wider society.
We also need to remember that there is a difference 
between Poll eh national culture and ethnic culture of Polish 
Americane, in a sens# that it is not simply a sum nf Polish 
culture (soph!sticate# national culture or folk culture) plus 
American culture. Ethnic culture of early Polish 1 jtfr#rits 
was created as a result of contact with other ethnic groups 
and as a result of a need of differentiation and self- 
identification. Ethnic culture of further generations is
b u i l t  on s y m b o l i c  t i e s  with th e  e t h n i c  community but  in  both 
c <ses the  c o n t e n t  o f  t h i s  " c u l t u r e ’* i s  d i f f e r e n t  from P o l i s h  
rut  k <nal  c u l t u r e .  I w i l l  t h e r e f o r e  r e f e r  to  i t  somet imes as  
P> ■ ! ><?> i a n  u M u r e .  In i he p r o c e s s  of >el t - i d e n t i  t u  a t i o n ,  
un e thn ic  nrnup or i n d i v i d u a l  c r e a t e s  a s p e c i f i c  c u l t u r a l  
< ample:  made up of  c o n s c i o u s l y  chosen e le m ents  of  P o l i s h  and 
American c u l t u r e  ( s e l e c t i v e  a s s i m i l a t i o n  and a c c u l t u r a t i o n ) . 
Th is  prnces-* i s  a l s o  heav i  1 v i n f l u e n c e d  by a qroup s 
e x p e r i e n c e s  w i t h i n  two s o c io e c o n o m ic  m i l i e u s :  t h a t  of  i t s
homeland and that  of the  host c o u n t r y .
O p i n i o n s  on t h e  n a t u r e  of  t h e  c u l t u r e  o f  t h e  P o l i s h  
e t h n i c  g r o u p  a r e  d i v i d e d ,  and t h e  d i v i s i o n  i s  r e f l e c t e d  i n  
w r i t i n g s  i n  t h e  s u b j e c t .  Ko n s t  a n t  1 n S y m m o n s - S v m o n o l e w i c z  i n  
h i s  a r t i c l e  " I s  t h e r e  a Pi* I o n i a n  C u l t u r e "  ( 33: V ) a r g u e s  
t h a t  P o l i s h - A m e r l c a n s  h a v e  becom e t o t a l l y  a s s i m i l a t e d  i n t o  
t h e  Miner 1 1  an n a i n  s t r e a m  c u l t u r e  a n d ,  c o n s e q u e n t l y ,  one  c a n  
no lo n g e r  t a l l  a b o u t t h e  P o l i s h  e t h n i c  c u l t u r e .
Piotr Taras presents the ooposite view. It m s  opinion, 
PoIonian culture exists as an entity distinct from both 
American culture as well as from Polish culture. In his 
view, the existence of many Pol i sh A m e n  can o r q a m z a t i o n s  and 
institutions which ere "not Polish and are distinct from the 
American community" is a proof of existence of such a 
specific cultural system. He writes:
P o l i s h - A m e n c a n  culture was not and is not a 
reproduction of Polish cultural life in Europe
n o r  a c o p v  o f  t h e  c u l t u r e  o f  A n q i o - & a > : o n  
Amer J e a n s .  C u l t u r e  ai  w a y s  a r i s e s  and 1 *» bound  
up w i t h  d e f i n i t e  s y s t e m  o f  s o c i a l  a c t i o n .
S i n c e  a p a r t  of  s o c i e t y  e m i q r a t e d  and t e r m e d
i t s own s  v s t  em o f  s o c  1 a I at: t i on i n Amer i c a , 
i n d e p e n d e n t  of  P o l i s h  s o c i e t y ,  i t  b e q a n  t o  f o r m  
i t s  own d i s t i n c t ,  c u l t u r e ,  e v e n  t h o u g h  i t  
r e t a i n e d  many e l e m e n t s  of  P o l i s h  c u l t u r e  ( s u c h  
a s  f a m i l y  and h o l i d a y  c u s t o m s )  ( f a r  a ?  1 9 8 2 : 4 7 . ) .
F u r t h e r  i n d i c a t i o n s  o f  t h e  d i s t i n c t i v e  n a t u r e  o f  t h e  
P o l o n i a n  c u l t u r e  a r e ,  i n  f a r a s  s  v i e w ,  s p e c i f i c  s t y l e s  of  
s p e n d i n g  l e i s u r e  t i m e ,  d i s t i n c t  f o r m s  o f  e n t e r t a i n m e n t ,  and  
t h e  f u n c t i o n i n g  o f  P o l i s h  e t h n i c  p a r i s h e s  w h i c h  a r e  d i f f e r e n t ,  
b o t h  f r o m p a r i s h e s  i n  P o l a n d  a s  w e l l  a s  t h o s e  m  A m e r i c a .  
E x p r e s s e d  i n  t hem i s  a s p e c i f i c  Polonian c u l t u r e  made up of  
“ r e l i g i o u s  e l e m e n t s  o f  P o l i s h  c u l t u r e  a d o p t e d  t o  t h e  A m e r i c a n  
s i t u a t i o n .  . . .  PoIonian c u l t u r e ,  t h u s ,  i s  made up o f  a 
c o n t i n u u m  w i t h  c h a n g i n g  p r o p o r t i o n s  o f  P o l i s h ,  PoIonian and  
A m e r i c a n  c u l t u r a l  e l e m e n t s "  ( T a r a s  1 9 8 2 : 4 9 - 5 4 ) .
An additional complication m  defining ethnic culture 
and ethnic identification of olish-Amer i cans is posed by 
internal differentiation of both Polish and PoIonian 
cultures. O b i d m s k i ,  for example, employed Durkheim s 
distinction between "sacred" and "profane" to describe the 
ideal and the less sophisticated aspects of Polish culture. 
The "sacred" includes the intellectual, artistic and 
sophisticated elements of Polish national culture; the 
"profane" involves the retention of traditional holidays and 
customs, a preference of Polish peasant foods, use of Polish
phrases, and the speaking of a reg ional d ia le c t  or loca l  
var ian t  of P o l is h  instead of l i t e r a r y  P o l ish .  Obid insk i  
argues that schools  in the past two decades have tended to  
favor the sacred aspects of Polonia . As Wojmus2 po in ts  out,  
more balanced measurement would in c lud e  aspects of both fo lk  
and national c u l tu r e s ,  " r i t u a l i s t i c  symbolic acts  as well as 
the more enduring ones", s ince  a l l  represent p o ss ib le  sources  
of i d e n t i f i c a t i o n  with and attachment to the P o l ish  ethnic  
group m the United States  (Wojmus2 1977:26-29).
The o b je c t iv e  study of an i n d iv id u a l ' s  " e th n ic i t y " ,  
understood as an i d e n t i f i c a t i o n  with a common system of 
important values that guides one s behavior,  i s  complicated  
by the absence of agreement as to e x a c t ly  which c u l tu r a l  
t r a i t s  are to be regarded as re p re se n ta t 1 ve of a given  
c u l tu r a l  system. In the case of the P o l is h  ethn ic  group, 
cons ider ing  i t s  heterogeneity  and v a r ie ty  of immigrants' 
c u l tu r a l  backgrounds, i t  i s  not an easy task. Various waves 
of immigrants represent d i f f e r e n t  s t ra ta  of P o l ish  so c ie ty ,  
each with s l i g h t l y  d i s t i n c t i v e  c u l t u r a l  va lues,  and, 
consequently , with d i f f e r e n t  a b i l i t i e s  of adaptation in the 
United States. Th is  theme of d i f fe re n c e s  between "Old 
Polonia" and “New Polonia" w i l l  appear again and again in  
fo l lo w in g  ch apte rs ,  as i t  i s  one of the e s se n t ia l  fa c to rs  in  
our understanding of P o l o n i m  c u l tu r e  today and in  the past.
Finally, as far as objective interpretation of Poloniat. 
culture is concerned, we have to distinguish between the
reality of ethnic life and the ideal Picture that 
intellectuals of ethnic descent Mould like to see. As I have 
mentioned before, many researchers of Pol onia are not neutral 
observers and, as Helen W o j m u s z  aptly points out, often 
confuse what " 1 5 " from what “ought to be" (Wojniusz 1977s 26­
29) %
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Chapter 4i Past and present factors of social change 
in the Pol i s h - A m e n  can community in Chicago
Chicago was, and still i s ,  called “Warsaw of the West" 
because it is home to the second largest concentration of 
Pales anywhere m  the world, besides Poland itself. Before 
Poland regained its political sovereignty in l'M8, Chicago 
was the unofficial capital of P o l o n i a , that spiritual 
community of millions of Poles who hoped and worked for the 
day when Poland would again be free and independent. In 
Chicago, Polonia was originally centered around the three- 
way intersection of West Division Street, North Ashland Ave 
and Northwest Milwaukee Avenue (for a location of original 
Polonian neighborhoods see Appendix As4). This area of 
Chicago came to be known as the “Polish Downtown" (Marciniak 
1977s13). People who moved there after 1875 often called it 
S t a m s i a w o w o - T r o j c o w o ,  after the two major parishes, St. 
Stanislaus and Holy Trinity, in the area around Division and 
Noble Streets. As to who was the very first Pole to settle 
in Chicago, opinions are divided. Some believe it was 
Anthony Smarzewski-Schermann (Pacyga 1987?155) and according 
to others it was the major, Louis Chlopicki. In any case, 
both gentlemen's presence in the city at this early period is 
rather speculative.
According tt* one source (Teacher Information 1972) the
largest number of Polish immigrants arrived m  Chicago 
between 1080 and 1930. During this period, thirty-three 
Polish parishes were established and over 40,000 students 
attended the Polish parochial school system. An estimate has 
been made that there were approximately 5,000 Polish- 
A nerican or Pol l sh-a-f f 1 1 1 ated organizations in the Chicago 
area at that time. These include spiritual, religious, 
humanitarian, and educational o r g a m z a t i o n s , aid societies 
for immigrants, art, dramatic, and literary societies, 
societies of national fraternal organizations, savings and 
loan associations, and neighborhood social and athletic 
c 1u b s .
By 1070, the Polish Community had grown to 1,205 from 
only 109 in 1860 and was firmly established around Milwaukee 
Ave and Division Street.
St. Stanislaus Kostka Parish, the first parish for 
Chicago's Poles, founded in 1867, would be the center of 
Polish community life for generations. Poles began settiinq 
in the St. Stanislaus Kostka parish area as early as 1050's. 
The colony was ministered to by the missionary Fr. Leopold 
lioezygemba before it became an officially designated parish. 
In 1066, the Society of St. Stanislaus was formed and in 1067 
it requested and received recognition from Bishop Foley as a 
parish (Historic City 1976s14)•
During the 1 0 7 0 's, Bismarck's anti-Polish and anti- 
semitic polices together with economic conditions drove
thousands of Poles to leave their divided and occupied 
homeland. Though I will discuss their chara .teristies in 
more detail in a subsequent chapter, I would like to mention 
a few points about the establishment of the original Polish 
neighborhoods in the context of their spatial organization 
and what, m  my opinion, the determinants of this process 
were.
Statistics for the Polish population compiled by the 
Department of Development and Planning of the city of Chicago 
<1976) show that the density of Polish population m  each of 
5 original communities was very hiqh, up to 92 and even 98 
p e r c e n t . Polish communities would never again be so 
homogenous; the highest concentration of Poles in community 
areas fer 1980 <the latest available statistics for the city 
of Chicago that were available tn me) is 49 percent. Thus 
Poles do not constitute, at present, a majority in any 
community, though they do constitute a plurality in some 
cases. As we look at the maps (see Appendix A;5-11) we can 
see that the Polish population is spreading throughout the 
entire area. The original communities also were much more 
stable than present ones. ^his much one can safely conclude 
from statistics, but if we want to understand the underlying 
dynamics of this process with respect to time we have to look 
beyond statistics. Me need to understand the background from 
which they have come and how it has played important role in 
thj establishment of their new lives in America.
The original settlements were populated almost 
exclusively by peasants adhering to their traditional ways. 
Feasant traditionalism served as a force perpetuating 
cultural values from one generation to the next. Among other 
factors, determinants of early P o l i s h - A m e n  can culture were 
lack of knowledge of English lanquage, lack of skills useful 
m  industrial society, extended families with strong family 
ties attaching individual to kin, and experience of communal 
life in Poland with a close monitoring of one's behavior and 
established norms of such behavior. This, combined with 
external factors such as the availability of opportunities in 
American society that could mobilize peasants' population 
potentials, determined the character of early P o l i s h - A m e n c a n  
culture.
The relative separation of Polish ghettos started to 
break down as their members began entering the wider American 
society in a multitude of wayss education, employment,
1 n t e r m arrying, migration, social class mobility, etc. The 
former peasant clusters, viewed by their members as a sine 
qne non of their survival, lost their primary function of 
protecting the traditional system of values and everything 
that came with it. In the eyes of the younger immigrant 
generations this set of values was not adequate in the new 
environment and therefore, there was no motivation to 
maintain the whole structure oriented toward its preservation 
and perpetuation. And the system guarding those traditional
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values was, indeed, a complex and powerful structure.
The single most important element in this structure was 
the Catholic Church, which was able to exercise its authority 
over every aspect of immigrant life, able to set moral norms 
and standards in family life and child rearing and influence 
on the choice of job and other factors. Such internal drives 
to break with peasant traditionalism were reinforced by 
factors external to the groups decreased availability of 
jobs in proximity of neighborhoods, development of 
transportat 1 on which enabled immigrants to be employed far 
away from where they lived, development of modern 
1 nfrastructure and changes of Chicago as a city. For 
example, the construction of the Kennedy Expressway, which 
was directly responsible for destruction of one of the 
original Polish neighborhoods, migration of various ethnic 
groups and the resultant mixing of populations and their 
mutual replacements.
After the World War II the five original ethnic 
neighborhoods underwent rapid change. Hispanic and black 
people succeeded Pollsh-Amerleans in inner-city 
neighborhoods. According to Pacyga (1978), ethnically 
stable districts such as the Back of the Yards, South Chicago 
and even the "Polish Downtown" changed quickly. In the mid- 
1 9 6 0 s  a Hi >panic population of some 40,000 residents 
appeared in the heart of the Polish Northwest Side (see 
Appendix At6 for photographs of this neighborgood at present
time). By the i980's many Polish churches offered Mass and 
other services in Spanish as well as Polish and English. In 
1990, informants were not able to point to more than 2-3 
churches which were predominantly Polish in character.
Early Polish ethnic neighborhoods were very similar 
structurally to those which immigrants knew from contemporary 
Poland. The intimate, communal relations among community 
members were reflected in the spatial distribution of houses 
(closely packed, almost connected and facing each other 
across a narrow street), on one hand, and the architecture of 
houses themselves (two flats with four rooms each provided 
housing for the extended immigrant family) on the other. The 
street was a place were the community's social and cultural 
life took place; it was as close as the immigrants could get 
to the organization of villages in Poland. Such a community 
was a sort of closed functional system which was maintained 
through, and revolved around, its institutions such as 
church, schools, inter-group marriage, jobs, etc. Because of 
its relative original separation, such a system maintained 
sufficient equilibrium; but as soon as the former was 
destroyed, the whole system broke down.
The widespread introduction of automobiles in the 
1 9 5 0 's, which allowed for greater mobility, was one of the 
most important external factors in changing traditional 
Polish neighborhoods into urban, industrial ones. As a 
result, Polish Americans in the South Chicago area began to
leave "the Bush" and other steel mill neighborhoods and move 
to newly established areas like Fair Elms on the East Side of 
the city (Pacyga 1987). As Pacyga puts it, “The Post-World 
War II economic boom brought Polish America into the American 
mainstream and slowly but surely shattered ethnic ghetto 
walls". This was the beginning of the migration of the 
Polish population to the suburbs! south, southwest and 
northwest of the city. Although the census data does not 
contain statistics which show the ethnicity of third or 
fourth generation Polish Americans, it seems that these 
Polish Americans were the most likely to move. The 
Pol 1 sh-American migration to the suburbs is given by manv 
researchers as an example of their upward mobility and 
assimi 1 a t l o n .
Polish ethnic organizations played a vital role in the 
functioning of the community system, and one of the 
determinants of their vitality and importance was their 
location within such communities. However, presently it is 
not the cases the Polonimn population has moved away from 
its original communities leaving traditional ethnic 
organizations behind. I will discuss this issue in more 
detail in the chapter dedicated to the organizational life of 
Pol o n ii.
The majority of Polish-American population in Chicago 
was and still remains, despite significant upward mobility, 
in the American working *-lass (1976 Census data). Therefore,
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their sources of income and, consequently, the quality of 
their lives is totally dependent on the prosperity of local 
industry and availability of employment it can offer. As 
indicated by Pacyqa, the situation a* the Polish working 
class in the last few decades is anything but satisfying.
The closing of the stockyards on August 1, 1971 did not have 
a major impact on Polish Chicago because Poles had moved on 
to other jobs twenty years earlier. However, when, in 1982, 
the Western Electric Company began closing its Hawthorne 
Works in Cicero, Illinois, it had a strong impact on the 
Polish working class. According to reports, in 1949 roughly 
48,000 people worked there. Thirty-four years later the same 
plant provided employment to only about 10 percent of the 
original number. A similar situation occurred in Chicago's 
Southeast Side where Poles traditionally relied on the steel 
mills for work (P«*cyga 1987*53).
Polish-Americans, at present, like their peasant 
predecessors a century ago, are facing many changes and find 
themselves once again at a crossroads. Early immigrants 
joined the American working class; present-day Polish 
Americans have higher aspirations, but will they succeed in 
realizing them?
The Polish-American community of the present day is an 
enormously heterogenous community, with different degrees of 
exposure to American culture and degrees of assimilation. 
However, this process of internal differentiation is not new
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and can be traced back to the 1920's and 1930's or even 
further; among earlier immigrants the differences in 
background and goals were rooted in status difference between 
-zlachta (gentry) and chlopi (peasantry), and were reflected 
in the life of early immigrant communities for decades.
Mhile chlopi were represented by mostly uneducated peasant 
masses, entrenched in their traditionalism, the szlacht* 
consisted mostly of educated individuals who, in contrast to 
the peasant communal ism, were oriented toward >‘ider national 
goals.
This group of educated, younger generation immigrants, 
unlike peasants clinging to their communal identities, were 
identifying themselves with a sophisticated Polish cultural 
heritage. They founded a number of organizations which were 
supposed to serve this purpose. The Kosciuszko Foundation, 
founded in 1925, and the Polish Arts Club of Chicago, founded 
in 1926, became models for later groups of such kind.
These were the signs of the evolution of a new ethnic elite. 
The activities of such o r g a m z a t i o n s  were not aimed at the 
preservation of Polish national culture among Polish 
Americans! the Amer ic an-educated, English-speaking elite 
class were "interested in its cultural heritage as a sort of 
credential proving its worth to the American society at 
large". The emergence of a consciously Americanizing 
second- and third-generation elite is often seen as a sign of 
assimilation and acculturation (Pacyga 1987).
Greater tensions developed when displaced persons came 
to America (after WW 11> assuming that American Pol o n ia was 
w e i 1-organ*zed and that it enjoyed tremendous influence in 
the economic, cultural, social and political life in the 
American community. Some were shocked and disillusioned to 
find American Polonia still concentrated in immigrant ghettos 
in poorer urban neighborhoods. Blejwas (1981) points out 
that instead of a sympathetic and powerful community they 
found in an ethnic group that was isolated from the larger 
American society and its members subjects to the derogatory 
term "Polack" given by other American ethnic groups.
Thus, besides a common homeland, religion and general 
interest in Poland, very little united the two immigrant 
groups. They even spoke different languages! one of rural 
dialect and the other the literary tongue of Warsaw, Lwow, 
Krakow, Mil no or Poznan.
It seems that immigrants' expectations, attitudes, and 
behavior in their new homeland are effected significantly by 
political and economic circumstances in Poland at the time of 
their departure. Also, attitudes toward emigration in Poland 
have varied throughout time. These attitudes influence 
immigrants' morale and their will to cooperate with other 
Poles outside Poland. While in past decades such attitudes 
were positive, recently those who leave Poland are often 
condemned for abandoning their homeland in hard times but at 
one time they were proclaimed the saviors of Poland and its
only hope. These attitudes are reflected in the declaration 
of the Primate's Social Council from March 1988. Me read 
there that the Polish national community (in Poland) has a 
riqht to male a moral judgement over those who leave the 
country and on the consequences that such behavior brings to 
Poland. The future of Poland is being decided by Poles in 
Poland. According to the Primate's Council, it is an 
illusion to believe that Poles can meaningfully influence the 
future of Poland from abroad. (In "Emigracja z SocjalizmuM ,
1989*3).
Thus, the Council unanimously took an averse position 
regarding emigration, viewing it nevertheless as the outcome 
of economic and political conditions in Poland. Denying 
emigrants the possibility to influence the future of Poland, 
the Council viewed present emigration as a mere egoistic, 
economic act. Thus, present-day emigrants are viewed as 
chasing after material goods and striving for establishing 
their lives outside Poland. Mhile listening to some such 
opinions one might got an impression that those who leave 
Poland are characterized by a "to have" type of attitude and 
those who choose to stay by a "to be" type of attitude.
The results of Kultura's poll (among 837 individuals in 
various countries) shows that 69% of immigrants from 1 9 8 0 's 
left Poland because of political reasons, 40.1% indicated 
family and personal reasons, 36.5% indicated material 
conditions. According to those covered by the poll, no
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authority —  neither government., moral authorities, family, 
nor friends —  has a right to stop anybody from leaving a 
country. The individual's rights should be above the 
obligations toward society (kultura 1989).
According to the poll, the matter of cultivating one's 
"Pol ishness" was an important issue only to 40‘/.. Only 12.3V. 
among them view immigration as the opportunity for activities 
directed toward the home country. Such a reluctant attitude 
toward political activity by immigrants is determined, among 
others, by the following factorsi firstly, the fear that 
such activity can endanger members of the family in Poland) 
secondly, emigrants leave Poland individually or with their 
immediate family and as a result are dispersed in a new 
environment and do not have much contact with one another) 
finally, for many of them leaving their country is a chance 
to break with the past and to repudiate any obligations.
The P o l o m a community has been and still remains 
divided. Divisions run across a few different dimensions! 
age, social status, degree of assimilation, and political 
preferences, among others. Poles even have sayings about 
themselves that express their inherent inclination to 
differences in opinions and lack of unity, such as "Where 
there are two Roles, there are three points of view" and 
"Poles make the best nation but the worst society in the
w o rld”
Chapter 5* Polish religiosity and rc le of the Polish 
Catholic Church in maintenance of ethnic identity
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In the next three chapters of this paper, I shall 
discuss issues of the institutional life of the Polish 
community in Chicago, based on the activities of such 
organizations as the church, fraternal organizations, press, 
and P o l o m a n  education, both parochial and secular. My 
choice of the institutional sphere as a basis to analyze 
ethnic dimensions among members of this group was determined 
by at least two factors! 1) the prevailing opinion among 
Polish Americans about the importance of ethnic organizations 
in P o l o n i a 's affairs and in the preservation of the ethnic 
identity of the group, and 2) the relatively easy access to 
readily manifested and measurable displays of ethnic 
identification. This kind of approach, however, should not, 
and 1 hope it will not, be taken as an indication of my 
disregard of the meaning of ethnicity in the life of any 
given individual. M o r e o v e r , even if my departure point of 
interpretation is a group, it will ultimately give us a 
pretty good picture of individuals who constitute such a 
group.
PoIonian institutions, like all institutions, have been
founded to perform particular functions in a given system 
with the ultimate goal of preservation of the group's
existence. In this interpretation, a particular institution 
reflects the changing needs and aspirations of a group which
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it serves. Tracing its historical development helps us to
understand how those needs were satisfied through adaptation
to changing ethnic environments.
Now, let us turn our attention to the oldest, most
numerous, and arguably most important institution among
Polohia, the Catholic Church. Its beginnings go back to the
establishment of the first Polish communities m  Chicago.
According to Pacyga (1986) in 1867, Poles organized the
parish of St. Stanislaus Kostka, the first Polish
congregation m  the diocese of Chicago. By the turn of the
century it developed into one of the largest Catholic
parishes in the world with reportedly over 5,000 families
(40,000 people). In 1908, 4,500 children attended the
parochial school. In 1873, Holy Trinity parish was organized 
ju.t south of Division Street *nd Noble Street. Presently
lt, church, a splendid example of Renaissance a r c h i t e c t u r e
faces the Kennedy Expressway (see my photograhs of these two
churches in Appendix Bi7>.
The history of Polonia is inseparably tied to the Polish 
Catholic Church. Establishment of each Polish community was 
immediately followed by establishment of a church. As we 
look at dates we can s*e that a new church was founded almost
every yeari a few years witnessed the establishment of even 
more than one church. That the first churches are among the
most magnificent, despite the limited financial resources of 
the early emigrants, testifies to the enormous importance 
this institution played in their lives (for lists of early 
Polish churches and their location within present communities 
see Appendix A : 11-15).
From the years of the first large-scale migration to 
America, the parish was the central religious, social, and 
cultural institution and it remained the focus of ethnic life 
until after the Second World War.
One reason for the parishes' importance in ethnic 
affairs was the spiritual and liturgical role that it played 
for traditional1y religious immigrants. But the Catholic and 
national churches were more than the centers of worship) they 
provided the Poles with a sense of community and social 
interaction reminiscent of what they had left behind in their 
homeland.
This was hardly the only function. The church also 
played a leading role in organizing all aspects of community 
life. The hundreds of priests who came to America to 
organize and direct the parish-centered communities formed 
P o l o n i m 's first leadership from its origins in the 1850's 
until after the First World War. Indeed, the early history 
of any local Polonimn ethnic community cannot be discussed 
without mentioning its church. Pienkos (1904) wrotei “They 
gave voice to Polish hopes and aspirations and when they 
spoke on secular, as well as religious matters, it was with
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authority" (Pienkos 198489).
Analysis of historical data indicates that church played 
its most important role in the early history of Polish 
communities. This dominance had its pluses and minuses. Not 
everyone was content, both with the dominant role of the 
Catholic Church as an ethnic institution as well as with the 
intellectual predispositions of priests. Such a view is 
represented in a chronical published by the Polish National 
Alliance in 1094. The editors of said publication view 
priests as responsible for the low quality of the parochial 
education and accuse them of neglecting to raise children in 
the patriotic spirit.
Henryk Sienkiewicz, (a great Polish novelist, the author 
of "Quo Vadis" and a Nobel Prize winner), had mixed emotions 
about the dominant role of the clergy in Polonim'% affairs 
after his visit to Chicago (Sienkiewicz 1959 quoted in Parot 
1971*50).
To explain the position occupied by the Polish Catholic 
church among early emigrants we must go back in time and 
trace development of the Church in Poland* what role did it 
play throughout the Polish history, and what was its position 
in the society and what needs did it attend to? One way of 
looking at the role of the Polish Catholic Church, especially 
in Poland, is in terms of authority and its justification. 
Parot writes, "The zealous, church centered immigrant 
community reflected centuries long dependence of Poles upon
their church for survival of their culture*' (Parot 1971*101).
Examination of religious culture in Poland is essential 
to understanding why Polonta did not loose its heritage in 
Hcmy Snuat (the New World). Another important factor m  the 
evolution of Polish religiosity was the Messianic Romanticism 
of the 19th century. The Polish social thought of that time 
was dominated by works of Mickiewicz, Slowacki, and 
Krasinski. A general spirit of the movement (as reflected in 
the Romantic literature) is aptly captured in the following 
passage*
They CPoles3 thought C t hey3 were a chosen 
people called upon to suffer persecution, even 
as Christ had suffered, because they had stood 
for and fought for a universal cause, the 
coarse of Human Freedom! that even as Christ 
rose from the dead, so inevitably, must Poland 
rise, and that the day of its resurrection 
would usher in the day when justice, liberty, 
and love would rule the whole world- the Kindom 
of God on Earth (Swift 1945 quoted in Parot 
1971*105).
The Poles and Poland were one entity regardless of their 
separation! the latter could only increase the power of this 
intimate relation. Highly messianic in nature was 
Krasinski #s "Down*'*
And I heard
A voice that called in the sternal sky* 
As to the world I gave a Son 
So to it, Poland, thee 1 give.
My own son he was- and shall be, 
but in thee my purpose for him lives.
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f ^ rhnu t he t r u t h , as He is, everywhere 
l wert. lit© Him a part of human kind.
Aut r w, t h i s  day of  V ic t o r y ,
n.v name is: hi 1 Humanity (Reddaway et all. 1941;323).
f h u s , r e l i g i o u s  feelings were tied to a moral obligation 
t o w a r d  P o l a n d  s  n a t i o n a l  cause. Its involvement in 
preservation of national existence determined such an 
♦? , - e p t i o n a l  pusi 1 1 on of the Catholic church in Poland's 
h i s t o r y  and m  t h e  life of the Polish ethnic group in 
C h i c a g o .  I h i s  combination of secular and sacred functions, 
i t  w o u l d  ~eem t o  me, doubled the Church's authority, both in 
P o l a n d  a s  w e l l  among immigrant communities, and rendered 
i t  s u c h  a s p e c i a l  status. Even though the privileged status 
o f  t h e  C h u r c h  i n  Poland has changed in recent years, its 
p r i n c i p l e s ,  r e f l e c t e d  in words of Cardinal Stefan Myszy n s k i , 
r e m a i n s  u n c h a n g e d *
: or u s ,  next to Bod, our first love is Poland. 
Af t e r  tied one must above all remain faithful to 
th e Homeland, to the Polish national culture.
We will love all the people in the world, but 
only in such and order of priorities.
And if we see everywhere slogans advocating 
love for all the peoples and all the nations, 
we do not appose them* yet above a l 1 we demand 
the right to live in accordance with the 
spirit, history, culture, and language of our 
own Polish land -tne same that have been 
inhabited by our ancestors for centuries 
(Sj ajewski 1983s i n t r o ) •
As Szajewski (19831 points out, during the years of
Poland's occupation, the Church had been the guardian of the 
nation's lanquaqe, history, traditions, and culture. But 
even earlier it developed a strong constitutional role. In 
the absence of a nationally accepted monarch (during a period 
between two consecutive elections), the Primate of the Roman 
Catholic Church assumed most functions of the kinq in the 
interval between two reigns (Szajewsti 1983).
Presently, attitudes toward the Church in Poland have 
slightly changed and the Catholic Church is said to be 
experiencing hard times. The determinants of such changed 
status are very complex but I shall point our at least a few:
1) Firstly, for two generations, the dominant social and 
political ideology was Marxism-Leninism. In spite of 
churches teachings the mass media and education were 
controlled by the communist regime; consequently Poles, 
especially the young generation, were exposed to the 
atheistic world view. Religion lessens were also banned 
from schools. There took place an official separation of 
the Church from secular affairs.
2) Secondly, especially after the Second World War, sizable 
ethnic minorities entered the Polish population, which 
before then was almost perfectly homogenous. With the 
recognition of rights of other ethnic groups, like 
Germans, Jews, and Russians, the notion of “Poland for
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Poles*" could no longer be justified. Since a term 
"nation" was used in Poland in reference to the whole 
population of the country, and since this population was 
no longer homogenous, there could be no notion of 
Catholicism as the national religion.
3)  Thirdly, with all its contributions to the maintenance 
of "Polishness" it must be emphasized that the Catholic 
Church in Poland has always been an extremely 
conservative institution. There are often accounts in 
the Polish literature expressing opinions of 
condemnation and portraying priests as uneducated, 
narrow-minded and greedy individuals. The opinion that 
the church used its moral authority to acquire 
considerable wealth and power is not uncommon.
Especially in the past, financial support of the church 
was a real burden for poor peasants who were obligated 
to give one-tenth of their crops and money to the priest 
(so-called dzitsitcinm). However when Poles, especially 
the young generation, became more educated and exposed 
to various intellectual trends, the conservative and 
unpopular moral code guarded by the Catholic Church 
became a real burden.
Such trends in attitudes toward the church in Poland are 
reflected among new immigrants in Chicago as well. It is
most prominently reflected on the pages of the PoIonian press 
and through the separation of PoIonian education from the 
church. But one should not be misled into thinking that the 
role of the Catholic church in Poland has totally 
disappeared. Recently, the Polorn an press is flooded with 
alarming reports about the Catholic Church's attempts to 
regain and defend its superior status. The Polish national 
radio and press also speak of an impending clericalism and 
replacing dictatorship of "reds" by dictatorship of "blacks".
The country reportedly flooded with religious celebrations of 
various types. Not a single state celebration can be 
performed without the participation of a church 
representative. Particular religiosity is especially 
displayed by the former communist government officials who 
see in it a chance of regaining the trust of public opinion 
(Dziannik Zmiazkomy 1991i4).
The differentiation of the Polish ethnic community into 
"old" and "new" PoIonia is visible also in different 
attitudes toward the Catholic Church by members of both 
groups. As Blejwas (1981) notes, many of the new arrivals 
—  i.e., those who came to the United States before of during 
the Second Mori Mar —  were disappointed by the intellectual 
qualities of some priests, and objected to having to pay for 
their membership in the parish. The clergy, in turn, 
resented the new immigrants because they were better educated 
and, therefore, were perceived as a threat to the clergy's
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leadership position within the ethnic community. In my 
conversations with younger Poles, they often emphasized the 
unappealing style in which sermons are given and the 
unpopular activities offered by church societies! the latter 
are uniting mainly the older pre-war immigrants.
Some mothers told me that they do not want to send their 
children to parochial schools because of doubtful content of 
lectures. Many textbooks used by teachers are supposedly 
filled with outdated information about Poland. They doubt 
whether such an image of Poland will help their children in 
developing national pride.
These visible trends of changing attitudes toward the 
church in the PoIonian community are, as I mentioned, a 
reflection of the status of the Catholic Church in Poland.
The role of the Catholic Church among immigrants is changing 
and, like other ethnic institutions, the Catholic Church must 
respond to the present needs of the immigrant community in 
order to sustain its functionality.
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Chapter 6» Functional role of secular PoIonian institutions
The main difference between the Catholic Church and 
other types of PoIonian institutions is that the first is 
religious and the others are secular. This distinction, as 
obvious as it may seem, was not quite so clear as far as the 
functions of those institutions are concerned! the church 
was, at least in the beginninq, responsible for the PoIonian 
education and fraternal organizations sometimes restricted 
their membership exclusively to Polish Catholics. Though 
Poles were previously exposed to the idea of cooperation in 
their homeland (especially peasants coming from the part of 
Poland that was formerly under German control, they developed 
some indigenous institutions that had no counterpart in 
Poland. According to Pienkas, the secular PoIonian 
institutions were strongly tied to the Polish Catholic Church 
for two reasonsi a) the founders of those institutions were 
themselves Polish Catholics and b) because its potential 
clientele was a zealously religious population. One of the 
most important fraternal organizations, PRUC (the Polish 
Roman Catholic Union of America), was, in fact, intended to 
serve Poles of the Catholic faith.
However, regardless of their connection to the Catholic 
church, the Polonian secular institutions were generally 
created to attend to needs other than religious ones. They
have also been more open and responsive to the changing 
socio-cultural milieu of the immigrant community than the 
Church. (For the lists of PoIonian organirat 1 ons and their 
location within present communities see appendix As 16-18.)
The secular institutions have been historically 
fraternal insurance associations. According to Fienkos 
(1984) fraternals provided their members with a wide array of 
financial assistance and attempted to unite the immigrant 
community on a national scale along ethnic and patriotic 
1 lnes.
Because of the social and cultural differences between 
Poles and other groups they encountered in America, PoIonian 
organizations assumed defensive functions! their role was to 
protect immigrants from loss of their religion, language and 
national heritage. Moreover, ethnic organizations provided 
immigrants having no previous experience in self-government 
with the opportunity to become leaders in community affairs 
(Pienkos 1984*7-8).
The strength of fraternal associations emanated not only 
from their solid ethnic base and patriotic goals but their 
strong financial assets; the maintenance of their financial 
security was insured by special policies which provided 
additional benefits for those members who proved to be 
especially efficient in recruiting new clients.
Other areas where fraternal organizations were 
successful include providing Polonia with political
leadership, uniting Polorna behind the fiqht for Pol and 's 
independence, presenting PoIonia s problems to the nationwide 
American audience.
In the past few decades, fraternals have turned their 
attention toward internal affairs of the Polish ethnic group.
One of their goals is the improvement of their group s image 
in the United States, Ethnic politicians and businessmen 
launched a nationwide campaign aimed eliminating "Polish 
jokes" as a means of perpetuating negative stereotypes. Their 
goal is to promote an alternative, positive image. Another 
goal has been an improvement of relations between Poles and 
Polish Jews —  an issue often used by members of other groups 
as an indication of Polish anti-semitism and racism.
Besides fraternal organizations, there exist various 
other ethnically based organizations! cultural, 
p rofessional, veteran, educational, etc. Some of them are 
quite large but most are rather insignificant, given the si2e 
of Chicago's Polonian community. One of the bigger ones is 
the Polish Museum of America, the biggest Polish ethnic 
museum abroad and the oldest ethnic museum in the USA, 
established in 1937 (see Appendix Bs4-5 tor the photographs 
of the museum and some of its collections). Its permanent 
exhibitions include! P a d a r e w s k i 's Room, a painting gallery, 
Kosciuszko's Collection, the Royal Room, the Marine Room, and 
the Polish Folk Art Exhibition.
The collection of the museum consists of 400 paintings
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and sculptures bv Polish and Pol ish-Amer 1 can artists, about 
7,000 photographs, 3000 maps, an archival collection, and 
about 1,000 titles of Polish newspapers and magazines, some 
dating back to the end of nineteenth century.
Located in the heart of the first Polish neighborhood 
in Chicago, it focusses its attention on promoting the 
knowledge of Palish history and culture, and presentation of 
positive ethnic image, both to other groups as well as to 
members of PoJonia. Unfortunately, besides a rather limited 
group of Polish and PoIonian intellectuals, its appeal seems 
to be 1imited.
The museum's library is ranked the best outside Poland 
and yet, a librarian complained to me, it has only about one 
hundred readers. The archives preserve documents pertaining 
to Polish and P o l i s h - A m e n c a n  history. They are valuable 
source of materials for students, like myself, who are 
interested in ethnic culture, both historically and at the 
present time.
I would also like to pay some attention to the PWA (the 
Polish Welfare Organization) —  an example of a modern 
institution which attends to the economic and social needs of 
the community at the present time. This nonprofit, community 
human services agency was funded in 1921. In 1988 it aided 
7,500 individuals. Almost seventy percent of the 
organization*s funds come from the government of the United 
States and in this respect it cannot be classified as a
totally ethnic organization (Polish Welfare Report 190). In 
its orientation toward meeting the community's needs, PWA has 
a variety of programs and services which are not different 
from other similar agencies. It does, however, deal with 
some issues that trouble the Polish ethnic community in the 
degree much greater than other Po Ionian organizations.
Moreover, in order to maintain its proximity to those whom it 
serves, PWA is one of those few Polish ethnic institutions 
which moved their locations to the new ethnic neighborhoods.
From a wide range of issues that are dealt with by PWA 
in Polish community, I will mention only a few;
1) Employmen t . PWA counselors provide help in finding jobs 
and professional training without any charge.
2) Homtlessntss and alcoholism. Alcoholism is the primary 
cause of homelessness for 84V. of these Poles who stay on 
welfare. Over 50% of those alcoholics, treated at PWA, 
were able to recover. Reports show that one of every 
six adults in Poland can be considered an alcoholic.
Although there is no formal data about alcoholism among 
Polish-Americans, the number of domestic disputes and 
drunk driving cases among Poles in Chicago alone show
it is widespread. There is a great need for treatment
6 0
and education
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7.) Care for the elderly . The Polish population is aqinq 
and, according to the latest statistics, it has the 
highest median age of all ethnic groups in Chicaqo. hn 
additional problem arises as a result of older people 
being left in old neighborhoods while young ones are 
moving out. Because they represent the oldest 
generation of Polish immigrants, they have great 
difficulties with English language. Surveys show that 
of the 150,000 Polish elderly in Chicaqo, 50,000 cannot 
speak English. Language is often an obstacle in 
receiving help.
4) Psychological counseling. The adjustment to a new 
country, separation from family and friends, and the 
frustration of not being able to make oneself understood 
in English can lead to high levels of stress. In 1990, 
social service counselors answered over 4,000 phone 
calls, providing translation for police, hospital 
emergency rooms and government agencies, as well as 
crisis intervention, information, and referrals.
Clients, 65% of them women and children, received 
counseling for depression and other emotional problems, 
parent/child disputes, domestic and marital conflicts, and 
child or wife abuse.
As socio-economic and cultural conditions are changing,
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the needs of individuals are changing along with it. There 
arises a need for old institutions to adapt to new conditions 
or for new ones to be established; this is not, however, an 
easy process. Probably the sharpest conflict on such qrounds 
is visible in the example of the PoIonian press as the 
members of new generations of immigrants are trying to reform 
the PoIonian press and adapt it to the new role that they see 
for the press to play.
As we saw from the maps to this paper (Appendix A j 18, 
for example) most ethnic organizations remained within old 
Polish neighborhoods but a considerable number of them have 
moved out. The members of these organizations often move 
away, as well. As P o l i s h - A m e n c a n  organizations and 
institutions are losing their territorial bonds with the 
ethnic population, their original functions begin to change 
too.
Furthermore, most organizat 1 ons have programs that do 
not appeal to Polish Americans of third or even second 
generation. Some of them, like the Polish Museum of America 
are trying to appeal to the ethnic intellectuals, on one 
hand, and to the American audience, on the other. They are 
doing it by focusing their attention on propagation of the 
sophisticated national culture. This new policy is also true 
in the rase of some newer Polish papers and magazines! by 
careful selection of articles they are trying to appeal to a 
more intellectually oriented part of the ethnic population as
well as to a wider American audience. Their objective is also 
the promotion of a positive ethnic image and consolidation at 
the ethnic population behind common goals. Ethnic 
organizations are composed often of Old PoIonia and there 
exists an enormous difference between them and the new 
arrivals. The fact that active members of PoIonia (mainly 
those affiliated with ethnic organizations) are getting older 
was clearly demonstrated during the May 3 parade in 1991.
The parade has been traditional1y the most important event 
among Chicago PoIonia; its purposes are, among others, a 
demonstration of the strength and solidarity of this ethnic 
group and the symbolic manifestation of P o I o n i a ’s 
identification with the Polish national heritage. The year 
of 1991 is the 200** anniversary of the signing of the 
Constitution of May 3^*. As reported in ethnic press, there 
was total of 96 groups participating in the parade but only 
38 of them were Pollsh-American. The most spectacular were 
American school bands rented commonly far similar occasions.
On the average, PoIonian groups consisted of a dozen people 
or so; there was also a group represented by one member. The 
overwhelming majority of participants were senior citizens 
and middle age people. Only 6 (of total 22) Polish schools 
took part in the parade. The people watching this parade 
were also mainly senior citizens. People to whom 1 talked 
expressed their pessimistic opinions about the consolidation 
of their group behind common goals. The tone of P(* 1 on i an
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articles was not optimistic in the context of this year's 
parade: they emphasised its failure to provide an imaqe of a 
united and organized Polish ethnic group.
The present decline in membership in PoIonian 
o r g a m z a t i o n s  is in a great degree affected by opportunities 
and alternatives existing in American society, on the one 
hand, and potentials which facilitate the taking advantage of 
those opportunities by present-day ethnics, on the other.
The present-day ethnics are not limited in their access to 
American institutions because the 1anguage barrier is rapidly 
disappearing. Above everything else, however, the values, 
goals, and needs of the New Ethnics seems to differ radically 
from those of their ancestors and contemporary ethnic 
organizations are trying to adopt to their new functions.
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Chapter 7: Function of the ethnic press within
the Folish-American community
Another important institution in the maintenance of 
ethnic identity is the Polish-American press. As m  the case 
of the Catholic Church and PoIonian parochial schools, the 
press flourished in early immigrant communities. As an 
extra-territorial institution, like nerves of a huge 
organism, numerous newspapers and publications were cross­
cutting immigrant communities carrying information, helping 
to coordinate the activities of ethnic organizations, and 
simply providing entertainment.
According to Obidinski, the first Polish language paper, 
Echo z Polski (The Echo from Poland, edited in New York), 
dates back to Kosciuszko's Insurrection of 1863 and was 
established to promote the cause of Poland's independence. 
Though its existence was brief, it was followed by many other 
publications. One of the earliest was Zgoda (Harmony), 
established in 1881 as the official organ of the Polish 
National Alliance. This example was fallowed by other 
fraternals, like the Polish Roman Catholic Union of America 
which originated its own publication, Harod Polski (The 
Polish Nation), in 1886. In 1900 the Polish Women's Alliance 
begun publishing Glos Polak (The Voice of Polish Women). In 
addition, a number of commercial Polish weeklies and dailies
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were founded in the cities with large Polish populations.
By 1905 there were at least 24 major Polish papers in the 
United States and in 1920 this figure had more than tripled, 
to 76. After the First World War, the popularity of the 
Polish language press continued to rise and in 1930 there 
were 129 published (Obidinski 1977*39-57).
Obidinsli argues that stagnation of this prosperous 
development of the Polish press came due to two factors!
1) the decline in Polish immigration after the First World 
War, and 2) the beginning of the Great Depression in the 
United States.
By i940, only 43 Polish papers remained, one-third the 
number in existence only a decade before. In 1960, 43 papers 
and magazines reported 717,000 subscribers and in 1980 the 
Po 1 onia press had only 400,000 subscribers. In 1976 
reportedly merely 24 newspapers (dailies and weeklies) 
remained in circulation (Obidinski 1977* 39-54).
As a vital ethnic institution in the early Polish 
communities, PoIonian press performed a variety of functions 
apart from its fundamental purpose of providing news to its 
readers (Pienkos 1984). As Pienkos points out, the press 
served as a means of heightening the ethnic awareness and 
patriotic feeling of Poland's cause among peasant immigrants 
who had come to America with little, if any, formal education 
about their homeland's history, culture or national 
aspirations. They were laying foundations for a "nationalM
identity which would replace dominant regional ties and the 
folk tradition. They popularized Polish literature by 
authors like, Adam Mickiewicz, Henryk Sienkiewicz, Stefan 
Zeromski9 Eliza Qrzeszkowa, and others.
Presently, it appears that most widely circulated 
publications of the Polish-Amer 1 can press are those nf 
fraternal associations, such as Zgoda (Harmony) published by 
the Polish National Alliance. Obidinski (1977), similarly 
argues that fraternal publications have the highest 
circulation. The information I have obtained directly from 
publishers seems to prove the above thesis (however, more 
conclusive evidence is needed because the information given 
by various publishers —  especially concerning competition —  
varies considerably). The reason for this high circulation 
of fraternal publications may be the fact that they are 
organizational organs, and are distributed among fraternals' 
members free of charge. Difficulties with accurate estimates 
of the actual number of readers of publications such as Zgoda 
are evident. The fact that this publication comes with 
membership in a fraternal organization does not necessarily 
provide us with the answer as to how many people read Zgoda*
As far as statistical data is concerned, some 
researchers, in order to obtain more impressive numbers, 
extend the definition of category “press'' to include various 
publications which appear less frequently, in a more 
particular context, or enumerate all press publications
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started over an extended period of time. For example, Lopata 
referenced Wepsiec's 1968 data which indicates a total of 
1,356 PoIonian publications from 1842 to 1966. This total 
consists of 388 newspapers, 81 parish bulletins and 887 
“other types" of publications (Obidinski 1977). Whenever the 
PoIonian press is evaluated in terms of these quantitative 
dimensions, specific statistics may obscure the general 
quality and functions of pub 1 1 cat l o n s , in the manner 
described in the introduction to Park's classic study:
An important question is the extent to which 
the number of papers at any one time is an 
accurate measure of the validity, strength, 
usefulness, and influence of the foreign 
language press. To count a small religious 
monthly or quarterly as the equivalent of a 
daily newspaper seems unrealistic. Even with 
the same frequency of issue, two publications 
are often far from e q u a l ••• The mere number of 
foreign papers is therefore at best an 
inadequate gauge of the health and general 
status of the foreign language press (quoted in 
Obidinski 1977:42).
However impressive might the statistics regarding 
PoIonian press be, many of the publications are relatively 
short-lived. Most of them, except organs of fraternal 
organizations, lack sufficient financial support, and this is 
the determinant of their short lifespan. Obidinski (1977) 
suggests that the PoIonian publications that survived (and 
those which will survive in the future) did so thanks to 
their adaptation to a changing ethnic environment. The 
adaptation of press would take place along such dimensions as
6 9
its function as a super-terr 1 tor 1 al instrument for 
communication among Polish Americans, transmission of common 
cultural and national values, as a facilitator of status 
competition, as an instrument for individual power, and so
o n .
It seems to me that the survival of the Polish ethnic 
press is also contingent upon its constant appeal to new 
waves of immigrants as well as to second and third generation 
Pol 1 s h -Amer 1 cans. As far as the second aspect is concerned, 
more and more pages of ethic press are published in English 
and the layout is very similar to standard American press.
Whether we assume a more optimistic position and choose 
to present the PoIonian press in a positive way, or a 
pessimistic way, the fact remains that the Pollsh-American 
press has for some time been at a crossroads. The ethnic 
environment is changing and the PoIonian press, along with 
other ethnic institutions, is trying to find its new place in 
this changing socio-cultural reality. The pessimistic 
perspective is reflected in the tone of recent PoIonian 
publication whereby journalists express their doubts as to 
what role the press plays in the maintenance of an ethnic 
identity. Similar pessimistic views are shared by more 
intellectually advanced ethnic individuals who are not 
satisfied (to say the least) with the quality of the Polish 
ethnic press. Their objections as to the caliber of many 
articles are justified, and one can list quite a few
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publi cati 
Dur i 
c 1 rculat 1
ons that are full of tabloid-like writi 
ng my study, the following data regardi 
on was obtained from Polish press publi
ng
shers:
ng.
POL O N 2 AN PRESS IN CHICAGO, 1991
Publ i cation Publication Circulation
frequency (in thousands 
of copies)***
Dz i e n m  k 
Zwiaz kowy Dai 1 y 15-20 (daily)
(4 )*»*#
25-30 (weekend)
Dziennik
Chicagowski Dai 1 y 15 (daily)
30 (weekend)
Gazeta Polska Weekly 10
Zgoda * Weekly 70
Alfa W e e k 1y 10
(4)
Relax Weekly 35
(1 0 )
Panorama Week1y 7
(1 )
Narod Pol ski** *
Poslaniec Serca
Weekly
Jezusowego Weekly
Gwiazda Polarna Weekly 25
(5)
* circulated without fee among members of Polish National 
Alii ance
** circulated without fee among members of Polish Roman 
Catholic Union of America
*** numbers are given for the total number of copies printed 
by publishers but circulation is not restricted to 
Chicago alone but Polish centers throughout the United 
States
*«** Revised information about a more realistic numbers for 
particular publications (in parentheses) were obtained 
by me from a former publisher who wished that his name 
remained anonymous.
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Polonian press in Chicago is distributed in many 
places throughout the city. Major centers are located on 
Milwaukee Avenue and have approximately a couple dozen copies 
e a c h .
According to a -former publisher, the main problems with 
Polonian press are of three basic kinds: first, a problem of
piracy (reprinting articles from Polish press, sometimes even 
without changing the layout of articles and using photographs 
to make the job easier); the second problem is the lack of 
professionals employed in the publishing business, and the 
third one is usage of the press for private purposes, for 
attacks on particular lobbies, organizations, etc.
As I have mentioned earlier, the tone of many Polonian 
articles is pessimistic, and their authors see the Polish 
ethnic: press " m  a deep crisis". An illustration of this 
state of affairs is given by the fact that of the many 
dailies circulated in 1945, some of them having a great 
tradition, only Dziannik Z m i azkony (The New Polish Daily) in 
Chicago has survived until the present day. Another paper 
with a significant circulation is Gttiazda Polarna (The Polar 
Star). Other newspapers are usually less important as they 
are organs of Polish-Amer 1 can organizations and often, though 
not always, they are da f a c t o , bulletins. Why did it come to 
be this way? Why suddenly did the scythe of death run 
through the Polonian press? These kinds of questions a n  
frequently asked on the pages of Polonian publications. The
answer to them is complex, and has to be viewed in the wider 
context of changes in all areas of PoIonian life.
According to W i e r z b m s k i  (1991), who as* s the above 
questions, the first reason for this is that the Polish 
Catholic Church, which for decades played a leading role 
among Pol on 2 a as its most important structure, aft err the 
Second World War became more universal and American in style. 
The Church 1 s no longer a bedrock on which PoIonia could 
build its social life as it did before, when the church 
supported the Pol 1 sh-American press.
The second reason, according to Wierzbinski, behind the 
almost compete disappearance of the P o l 1 sh-American press is 
an irreversible shift among generations in American Polo*iai 
more educated members are separating themselves from the 
Polish national groups and Polish districts. Generations of 
Poles who remember Poland firsthand disappear and, along with 
them, disappear Polish communities and neighborhoods. It 
often happens that "Old Po Ionia'* and "New Po Ionia'* are in 
conflict. The sources of this conflict can be traced 
naturally to differences between generations, differences in 
the level of education and systems of values, just to mention 
a few.
Among other kinds of media are 170 PoIonian radio 
programs throughout the United States, but only 10-15 of them 
are worth talking about (mainly those broadcasted in big 
cities like New York or Chicago, Wierzbinski 1991). They
dedicate a lot of time to political issues <Pol i sh and 
Polortiari) but reserve some marginal time tor culture. The 
rest of them are so-called “Pol V a-hours" -- programs tilled 
with Polish tall music. Recent 1v , Polish television programs 
have appeared as w e l l .
Judging by the tate of the Polish press in America one 
may conclude, notes a frustrated Weirzbinski, that Polonia, 
in its overwhelming majority is non-intellectual and has no 
need for press, whatsoever. Counting all titles of Polish 
papers presently in circulation in the United States we find 
that there are 30. Recall that the number before the Second 
World War was as high as 120.
The conclusions that can be drawn from the above review 
of the Polish press and its past and present functions are 
not optimistic. We can repeat after Wierzbinski, summarizing 
these prospects as follows!
1) Polish language press tied to the former, traditional
PoIonia is destined to disappear. In the United States, 
especially, it will be gradually replaced by 
publications in English but limited in scope and 
circulation to more localized and organizational needs.
2) Publications connected to insurance/fraternal 
organizations will probably survive the longest.
3 ) The existence of remnants of the daily press in Polish 
language and the appearance of new titles is owed to so- 
called “new 1 mmigrat 1 o n “ (of the last two decades)*
4) The press, especially in Polish language, needs good 
information from Poland, and the Polish press agencies.
5 ) Delay of the decline of the Polish-language press abroad 
l s an important factor in uniting all PoIonia at the 
present turn of Polish history (Wierzbinski 1991).
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Chapter 8: Ethnic literature and education system
A 1anguage given to each nation is a sacred 
value. Woe to those who lose his 1a n g u a g e , who 
desecrate and throw away their coats of a r m s f 
and who deny their history; they shall cease 
to belong to the human race, because only those 
can belong to lt who serve it. Language alone 
gives a nation its vitality, makes it 
invincible and immortal U  rasinski quoted m  
"Glos Nauczyciela Vol.2-3 1990:5).
The maintenance of a native language as an indication of 
an ethnic group's identity, especially in the context of 
immigration, has been indicated as important by virtually all 
students of ethnicity. Some of them went so far as to argue 
that a native tongue is indeed the single most important 
ethnic variable and sine qua non existence of any ethnic 
group. In case of the Polish ethnic group in Chicago, 
especially throughout early ethnic literature, one finds a 
strong emphasis on the preservation of Polish language among 
immigrant communities. Apart from their pedagogic qualities, 
it is truly amazing what effort was put forward by peasant 
immigrants well over a century ago. The parochial schools 
enrolled thousands of children in the Chicago area. Their 
effort of keeping a native language alive in a new homeland 
is arguably equal to their preservation of the place of the 
Cathnli c C h u r c h .
While we may attempt an explanation of this phenomenon
in the context of the new social and cultural milieu that 
immigrants find themselves in, this approach alone would not 
be sufficient; we need to look for cues m  Polish history.
The Polish language, enforced by Polish Catholicism, had been 
a powerful tool m  the nation s fight for self-preservation. 
This was especially true at the time when Poland was 
partitioned. The three powers, Austria, Germany and Russia, 
enforced their languages as official ones. Both, 
Russification and Germanization, are terms used in Polish 
history to refer to a variety of means undertaken by the 
partitioning powers to ensure their reigns. Although the 
Polish language was banned from Polish schools, it was kept 
alive by teachers who risked sacrificing themselves in the 
name of defending Polishness. Language became a powerful 
tool and means of one's identification as a Pole. The same 
was true for Polish Catholic priests, at that time who, 
risking their lives, made sure that the Polish language was 
heard in churches.
The symboli2 ation of Polish language as an indication of 
national survival was embedded in the minds of Polish 
immigrants. They were taught that one remains a Pole no 
matter what part of the world he happens to drift to, and 
that the main mission of Polish immigrants was to fight for 
the independence of their homeland. And so they did, the 
only way they coulds a wholehearted devotion and preservation 
of the Catholic Church and Polish language, which in itself,
had a s a c re d  q u a l i t y  t o  them .
Almost a century ago, Nowiny Pol skie (The Polish News) 
on :ept. .8, 19 <»7, gave the following reasons for the
teaching of the Polish language: “ If a Polish American knows
his language and prays to God in his own tongue, keeps alive 
m  his heart a memory of free Poland, can he not be at the 
same time a good citizen"’ In fact, the better a Pole one is, 
the better a citizen he will be of the U S A 1' (quoted in Litzow 
1943:15).
The history of Pa Ionian secular education m  Chicago 
dates back to the 1070's. According to Ziolkowska (1906) the 
parochial school system flourished in 1090-1930 (see Appendix 
A:20 for the list of schools for this period). The 
pedagogues of that time were almost exclusively monks and 
nuns. The most meritorious in this field were the Felician 
Sisters, Franciscan Sisters, Nazarethan Sisters,
Resurrectlonist Sisters, and Resurrectionist Fathers. 
Especially worth noting is a Convent of Felician Sisters 
which prepared textbooks, and published and circulated other 
materials for parochial schools. In the beginning of the 
twentieth century American Polonia had almost 30u churches 
and 400 parochial schools (Ziolkowska 1906:7).
Some researchers, however, especially recently, raise 
some questions as to the quality of education that children 
in parochial schools were given. Let us focus for now on 
this disenchanted image of parochial schools in early Polish
immigrant communities.
One critical question that can be asked is this: “Why
w e r e  t h e  P o l e s ,  o n e  immigrant g r o u p  among many which flacted 
t o  the USA between 1 B 7 0  and 1 9 1 4 ,  l e s s  s u c c e s s f u l  than some 
o f  the others in using education as a means of getting ahead. 
Miaso <in Puzniewski 1 9 7 5 )  argues that the Catholic priests 
were greatly at fault. Attempting in many cases to 
perpetuate a semi-feudal position of authority and influence 
among their parishioners, many Polish pastors exercised an 
autocratic role through the schools and such allegedly 
conservative o r g a n 1 2 ations as the Polish Roman Catholic 
Union. At the same time they reacted with suspicion and 
condemnation toward progressive groups like the socialists 
and, at times, the Polish National Alliance. Many pastors 
feared extensive education because it would lead people away 
from the Church. Children were tied to the parish by means 
of their education. The goal of the process was not a 
fostering of independent thought but the development of a 
specific, religious way of thinking. For Miaso the pattern 
is clears Polish priests not wishing to lose the prestige 
and power flowing from their control of the Polish people, 
manipulated the understandably inferior educational system as 
long as they could to foster in the children a closed-minded 
way of thinking which would not enable them to exist 
comfortably except within the confines of the Polish ethnic 
parish (Kuzniewski 1975s13).
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Whether Miaso is right or wrong, the fact remains that 
the need for change m  Polorn an education arose m  the ethnic 
community. Thus the Church began slowly loosing its monopoly 
on ethnic education and lost its supervision over parochial 
schools. It was up to secular institutions now to carry on 
the task of education of the young generation. Again, this 
change was a reflection of change in the socio-cultural 
milieu, both m  Poland and m  the United States, when the 
goals of the ethnic qroup had changed and other means were 
required for their realization. The goals of Polorn an 
education had changed and knowledge of Polish 1 anguaqe par 5t» 
was no longer a main objective.
One of the reasons for this lies, again, m  the context 
of Poland's internal situation. The goal of generations of 
Polish immigrants had been a mission of bringing full 
independence to their homeland. Now, especially since 
Communism has collapsed and democratic government has been 
elected, many members of Pol onia express the opinion that the 
mission is accomplished. The New Pol o n ia has new goals which 
include improvement of their group s image and status in the 
United States. Those changes within a broad socio-cultural 
context are reflected, in my opinion, in the PoIonian 
education, as well as other areas of ethnic life.
As far as the American context, Ziolkowska (1986) argues 
that an important factor was the stagnation in development of 
parochial schools in the 1930's when the American church
h i e r a r c h y  b e g a n  e l i m i n a t i o n  of  e t h n i c  l a n g u a g e s  f r o m  
p a r o c h i a l  s c h o o l s .  T h i s  p r e s s u r e  wa s  c o n s t a n t  and s u c c e s s f u l  
a n d ,  a s  a r e s u l t ,  a s  e a r l y  a s  f h e  1 9 4 n  s  P o l i s h  1 a n g u a g e  wa s  
mai nt  a i n e d  o n l y  i n a t e w s c h o o l s  and i n  t h e  19 5 0 ' s  i t  w a s  
a l m o s t  c o m p l e t e l y  e l i m i n a t e d .  When i n t h e  1 9 5 0 ' s  a new w a v e  
of  P o l i s h  i m m i g r a n t s  came t o  t h e  U n i t e d  b t a t e s  t h e y  f o u n d  
t3-*; <>r, jar,  e d u c a t i o n  a s  a l mo s t  c o m p l e t e l y  n o n e x i s t e n t .  Thus  
t h e y  b e g u n  t o  s l o w l y  b u i l d  a w h o l e  new s y s t e m  o f  e d u c a t i o n  
h u o l t o w s M  1 9 0 6 :  ^ ) . b e e  n p p e n d i  : A:  1 9  f or  a l o c a t i o n s  of  
c u r r e n t .  Poli»ntan  s c h o o l s .
h e r e  a r e  a l s o  o t h e r  d e t e r m i n a n t s  of  t h e  c h a n g i n g  r o l e  
o f  P o I o n i a n  e d u c a t i o n  and i t s  n e e d  t o  a d a p t  t o  new 
sac i o c u l t u r a l  and economi c:  r e a l i t i e s .  In 1 0 6 4 ,  t h e  m a j o r i t y  
o f  P o l i s h  s t u d e n t s  l e a r n e d  F n q l i s h  l a n g u a g e  i n  s c h o o l .  We l l  
o v e r  a c e n t u r y  l a t e r  - t h e  m a j o r i t y  of  P o l i s h  s t u d e n t s  i n  
t h e  U n i t e d  B t a t e s  a r e  l e a r n i n g  P o l i s h  a s  a s e c o n d  l a n g u a g e .  
T h e r e  a l s o  e x i s t  mor e  f u n d a m e n t a l  d i f f e r e n c e s !  i n  1 9 1 4 ,  60V. 
o f  P o l e s  m  A m e r i c a  d r e a me d  o f  r e t u r n i n g  t o  t h e i r  n a t i v e  
h o me l a n d  a s  a s o u r c e  o f  c u l t u r a l  i d e n t i t y ;  m  1 9 8 3 ,  h o w e v e r ,  
o n l y  6V. o f  P o l e s  a r e  c o n s i d e r i n g  r e t u r n  t o  P o l a n d  upon t h e i r  
retirement ( Zi  o l  k o w s k a  1 9 8 6 ) .
The formation of a new education system required new 
pedagogues and thus, in 1952, the Association of Polish 
Teachers was organized.
The first "Saturday schools" in Chicago date back to the 
1950's. In 1951, there was established the first school of
t h i s  new k i n d  ~~ t h e  s c h o o l  o f  Gen.  T a d e u s z  H o s c  i u s z  k a .
" 11 xCF t h a n ,  many s c h o o l s  h a v e  b e e n  f o u n d e d  b u t  t h e  l i f e t i m e  
-jf some 1 c r e>« 1 1 / s h o r t .  * he  < hi  l dr  en a r e  t. a u g h t  f o u r  
' . u b . o c t s :  hoi  i \H» 1 n u q u a q e , g e n q r  a p h y , tu s t  a r y ,  and g r a mma r .
Tne ob i e c t  i ,>• i t o t dim 1 i ar 1 .*e c h i  i clren , t r a m  t h e  y o u n g e s t  
* q e ,  a i t h  v a r i o u s  a s p e c t s  o f  P o l i s h  c u l t u r e :  p r a y e r s ,
t r a d i t i o n s ,  c u s t o m s ,  d a n c e s ,  s o n g s ,  and t h e  p r e p a r a t i o n  and 
s e r v i u q  o '  P o l i s h  t r a d i t i o n  W * o c d o  i ? i a l i  ow^l  a 1 9 8 6 ) .
H o w e v e r ,  b e c a u s e  P<*lx>nt$i, t e a c h e r s  a r e  among t h e  mos t  
a c t i  /♦  m e m b e r s  ot e t h n i c  < ommun i t y , i t  i s u n d e r  s  t a n d a b  l e  h^w 
t h e i r  e m o t i o n a l  m v u l  vninent c a n  s o m e t i m e s  i n f l u e n c e  t h e i r  
p e r c e p t i o n  of  r e a l i t y .  H u s  . s  r e f l e c t e d  i n  s t a t i s t i c s  g i v e n  
b y  t h e  P o l i s h  T e a c h e r s  A s s o c i a t i o n  o f f i c i a l l y  and how t h o s e  
n u m b e r s  d i f f e r  f r o m  a c t u a l  d a t a  o b t a i n e d  b y  me f r o m  t e a c h e r s  
o f  p a r t i c u l a r  s c h o o l s .  T h u s  D z i e n m k  / w i a r k o w y ,  f r o m  J u n e  
1 !., 1 9 9 1 ,  g i v e s  t h e  f o l l o w i n g  s t a t i s t i c s :  t h e  P o l i s h
l e a c h e r s  A s s o c i a t i o n  m  C h i c a g o  c o u n t s  7 7  s c h o o l s ,  6 , 5 0 u  
t e a c h e r s ,  and T-OO s t u d e n t s .  An u n o f f i c i a l  e s t i m a t e  made f o r  
t h e  w h o l e  of  C h i c a g o  by  o n e  A s s o c i a t i o n  member i s  r o u g h l y  
4 , 5 0 0  s t u d e n t s .  V e t  a n o t h e r  p r e s s  s o u r c e  g i v e s  t h e  f o l l o w i n g  
s t a t i s t i c s :  i n  t h e  C h i c a g o  m e t r o p o l i t a n  a r e a  t h e r e  a r e  1 6
Po I o n i a n  s c h o o l s ,  w h i c h  a r e  a t t e n d e d  b y  s t u d e n t s  a g e s  4 - 1 9 .  
S i x  o f  t h o s e  s c h o o l s  h a v e  h i g h  s c h o o l  u n i t s .  Few h a v e  
k i n d e r g a r t e n s  and c l a s s e s  f o r  c h i l d r e n  who don t  s p e a k  P o l i s h  
1 a n g u a g e .
T h e  t o t a l  number  o f  s t u d e n t s  i s  a b o u t  3 0 0 0  and t h e r e  a r e  1 2 0
teachers in PoIonian schools.
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The Polish schools are supposed, in the eves of 
teachers, to fullfil the tallowing functions; teach Polish 
language, history, geography and history of literature, 
tami 1iarise children with history, the structure of PoIonian 
organisations and their activity, and teach traditions 
connected with old Polish Christian tradition.
I am describing the PoIonlan system of education at 
length because it is an excellent example of a purely ethnic 
institution, which is modeled neither after an American 
school system nor after a Polish one. It appears to me as a 
genuine creation of ethnic ingenuity m  conditions of 
immigration, as a means of adaptation to a changing socio­
cultural milieu, and as a mechanism of survival of an ethnic 
g r o u p .
The PoIonian education system does have many problems 
which include, among others, the need for reformation of the 
program itself, reduction of the number of students in any 
given class, and uniformizatlon of textbooks.
In today's changing socio-economic conditions, Polish 
schools in the United States also have an important political 
function to fullfil. Edmund Osysko (1979), m  his article on 
the role of a PoIonian teacher as a politician, writes!
(...) they ZPoIonian schools! allow survival of 
PoIonia as an ethnic group, which, alike dozens 
of other ethnic groupss in the USA, can fight 
for its political, economical and cultural
0rights. Polish schools educated the youngest 
generations of Polonia through exposing 
children to the symbols common to millions of 
their fellow countrymen across the United 
States. Polonian school, therefore, is a 
center of political activity m  a degree much 
higher than it is commonly credited with. A 
teacher is a central figure of such micro- 
social Polonian group. A Po lorn an teacher, who 
knows ethnic relations in a given social 
environment, can and should be a political ally 
in making value choices and, at the same time, 
not degrading values of other groups. As a 
pedagogue with an American experience and 
expert of history of his/her own ethnic group, 
PoIonian teacher is applying "theory of 
assoc 1 ations"• This theory is based 
feeling of community of interests of 
group. There are three institutions 
constitute the basis for this theory 
integrated with one another: Church,
Press (Osysko 1986:7-11).
on a
an ethnic 
which 
and are 
School and
Accepting a political role of Polonian education in the 
process of shaping a consciousness of the ethnic group, the 
Polish-American Congress, during its meeting in Buffalo, N.Y. 
in 1985, proclaimed May as a Month of PoIonian Education.
This was both a historical and political event: never before 
had the most important PoIonian organization identified 
itself with the work of PoIonian teachers. For the first 
time in the history of the PoIonian ethnic group, education, 
along with dozens other problems, was incorporated into the 
broai' •" Po Ionian social environment. This proclamation 
finally ended the period of solitary activity of Polonian 
pedagogues (Osysko 1986:7-11).
The role of Polish schools, as major players in the 
process of preservation of a language and ethnic identity, is
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all the more important because thev seem to be the only 
places where these values can be cultivated. The Polish 
classes in American schools are not popular because children 
are often victims of ethnic stereotyping and are ridiculed by 
other students. Besides, a majority of Pollsh-Amerlean 
students m  American high schools know only the basics of the 
polish language. A great percentage of them come from homes 
w here Polish is not spoken anymore. ** I regret to admit the 
fact'1, complains one teacher, that * ami lies whose children 
do attend Polish schools and preserve Polish language at home 
do not mi:: with the crowd' and do not encourage their 
children to engage in Polish programs offered by American 
schools. It is all the more unfortunate that those children 
could positively influence their fellow students if given a 
chance (Bogucka 1988:11).
One other problem is also worth mentioning here, in the 
context of Polornan education, namely P o l o m a n  literature. 
Stanislaus Blejwas (1988), contemplates this problem in his 
article titled “Voiceless Immigrants". The author argues 
that "there does not exist a literature penned by Polish 
immigrants and Polish ethnics about their experience in 
America, and readily available to the American reading 
public; that it was, and still is, impossible to locate more 
than dozen Polish-American novelists or short story writers, 
while there is not a major Polish-Amer 1 can poet or dramatist"
( B l e j w a s  1 9 8 8 : 5 - 1 9 ) 1 regret to admit that I share
Biejwas's observation and, in my opinion, Pi*ii>rtiah literature 
does not exist on the scale that would be desired by P o l o m a r * 
activists.
It is possible to speculate and suggest some factors, 
both internal and external in relation to the Polish ethnic 
group, which are responsible for such a state of affairs. As 
Blejwas <1988) suggests, the earlv P o l i s h ~ A m e n c a n  community 
was created by the peasant immigration (1Q7U-1914), and that 
it is possible to explain this lack of literary inclination 
to socio-economic and educational factors. Peasant culture 
depended on oral tradition through which transfer of values 
from generation to generation took place. This oral 
tradition, though efficient in Poland, was not suited well to 
urban, industrial society; in the urban environment, things 
had to be recorded in order to be preserved (Blejwas 1988*5- 
9) .
Another internal factor that Blejwas points out m  this 
context is religion, an essential component of the Polish 
heritage. Some researchers of early immigrant communities 
attributed the “Polish-Amer ican cultural wasteland" (Blejwas 
1988:5-9) to Roman Catholicism, to Polish parishes, and to 
the clergy. According to this view
(...) the Church instills in the believer a 
fear about eternal redemption and salvation, 
relegating this life to a secondary importance.
While it is necessary to struggle against sin 
and the flesh, and to suffer and endure in this 
world, all this will pass away with one's
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e t e r n a l  r e w a r d  m  t h e  a f t e r  l i f e .  S u c h  an 
a p p r o a c h  t o  l i f e ,  c o u p l e d  w i t h  t h e  C h u r c h  s  
a d a ma n t  i n s i s t e n c e  upon i t s  dogma and  
s t r u c t u r e ,  may h a v e  e f f e c t i v e l y  s t i f l e d  
i n t e l l e c t u a l  c u r i o s i t y  a b o u t  t h e  w o r l d  m  w h i c h  
man l i v e s  arid s t r u g g l e s  ( . . . )  ' B l e j w a s  1 9 8 8 : 7 ) .
v
C h a p te r  9 ; S y m b o l ic  e x p r e s s !  on o f  e t h n i c i t y  among
Polish Americans_in_Chic ago
The leading theme >f this paper is the notion of 
changing dimensions of ethnicity among the Polish ethnic 
group m  Chicago. I have discussed past and present ethnic 
organirat 1 ons such as the Catholic Church, the Polonian 
press, fraternal organizations, and ethnic schools. In all 
cases I have stressed that conditions in which these 
institutions were first organized have changed. I have also 
discussed former research on ethnicity among Polish Americans 
in order to show that in many cases it presents an inaccurate 
picture of Polonian ethnicity. Ethnic institutions are 
changing because people who belong to them change. Our 
studies, therefore, need to account for these changes and for 
new dimensions of ethnicity. Obidinski (1977) writes 
"Polonian society (...) exists in terms of shared meanings or 
symbolic interaction among persons who are more like each 
other than like all others". I would like to think of these 
new ties among members of Pol onia in terms of a symbolic 
e t h m  ci t y .
in his analysis, Bell (1975) divided all social groups 
and movements into two general categories:
1) Symbolic expressii/e movements made up of affective ties
(like fraternal organisations) or a social action type 
of affective solidarity (such qroups as Women s groups).
The problem with symbolic expressive groups is that they 
can be mobilised quickly in periods of stress and peak 
experience, but lacking a sustained material interest 
these movements burn themselves out quickly.
2) Symbolic instrumental movements based on ties of common 
material interest with little or no affective ties 
manifested. Instrumental aims are usually very narrowly 
conceived, and once the goal is reached the social 
unit's function subsides. The problem with the 
instrumental organizations is a need to re-adapt 
themselves to new purposes when old goals are realized 
(Bell 1975:165 in Reminick 1983:52-53).
in my opinion, the Pollsh-Amerlcan ethnic institutions 
discussed in the preceding chapters originally had an 
instrumental character; presently, there is an observable 
shift to expressive symbolic function. However, instrumental 
features are still present. Some researchers regard the 
present ethnic identity and ethnic movements among third- 
generation immigrants as exclusively symbolic expressive 
acts. I think that we should take into consideration both 
expressive and instrumental functions of ethnic identity, 
whether individual or collective. Furthermore, I do not
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t h i n k  t h a t  we can make a s h a r p  d i s t i n c t i o n  between t h e s e  two
k i n d s  o f  s y m b o l i c  a c t i o n .  I t  c a n  b e  a r q u e d  t h a t  s y m b o l i c  
e x p r e s s i o n  i s  a l s o  i n s t r u m e n t a l  in  t h a t  i t  i s  i n t e n t i o n a l  
(n o t  a c c i d e n t a l )  and p u r p o s e f u l  ( o r i e n t e d  t o w a r d s  t h e  
r e a l i z a t i o n  o f  some g o a l ) ;  t h e r e f o r e  i t  s h o u l d  b e  t r e a t e d  a s  
i n s t r u m e n t a l , e v e n  t h o u g h  t h e r e  i s  no d i r e c t  m a t e r i a l  
i n t e r e s t  i n v o l v e d .
A t r e a t m e n t  o f  s y m b o l i s m  t h a t  i s  s i m i l a r  t o  what  i s  
p r e s e n t e d  a b o v e  c a n  b e  f o u n d  i n  F i r t h ' s  book  “ S y m b o l s :  
P r i v a t e  and P u b l i c " .  He w r i t e s  a b o u t  s v m b o l s :
The essence of symbolism lies in the 
recognition of one thing as standing for (re­
presenting) ano t h e r , the relation between them 
normally being that of concrete to abstract, 
particular to general. The relation is such 
that the symbol by itself appears capable of 
generating and receiving effects otherwise 
reserved for the object to which it refers- and 
such effects are often of high emotional charge 
(Firth 1973:15-16).
Firth's treatment of symbols is instrumental and he 
interprets them as a means which enable us to make 
abstractions with s o w  end m  view (my emphasis). Symbols, 
then, are "instruments of expression, of communication, of 
knowledge and control" (Firth 1973:76-77).
The instrumental nature of symbols as a means of 
expression, which is relevant here in our discussion, is 
especially clear for political and religious symbols. As 
Firth points out, a flag, national anthem, church painting,
scriptural text, and national dress, all can evoke powerful 
emotions of identification wich a qroup and can be used as 
"rallying points for group action" <Firth 1973:77-78). In 
the rase of the Polish ethnic qroup, for example, symbolic 
expression of Poli <hness has long been tied to the PoIonian 
mission of Poland's 1 ndpoendence. Symbolic expression can 
take many forms and some of them will be discussed here (myth 
of Poles as defenders of the Christianity, myth of the vital 
role of immigrants m  Poland's independence, among others).
In his treatment of symbolic ethnicity, Gans (1979) 
argues that th 1 rd-qenerat 1 on "ethnics" continue to undergo 
processes of assimilation and acculturat 1 on into mainstream 
American society. H o w e v e r , the ethnic identity needs of this 
generation varies from the previous generation in frequency 
and intensity, and that is why ethnics do not need ethnic 
organizations or institutions but are using ethnic symbols 
instead. As a result, their ethnicity may be turning into 
symbolic ethnicity, an "ethnicity of last resort". It is 
character 1 s t 1 c of the third-generat 1 on *s ethnic symbols that 
they are more visible than the ethnic organizations and 
institutions of first- and second-generatlon ethnics, and 
this is why they may create an illusion of some kind of 
ethnic revival (Gans 1979:196).
Gans describes symbolic ethnicity in the following
9u
fashi on:
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(...) nostalgic allegiance to the culture of 
the immigrant generation, or that of the old 
country; a love for and pride m  tradition that 
can be felt without having to be incorporated 
into everyday behavior. The feelings can be 
directed *t a generalised tradition, or at 
specific ones .... People may even sincerely 
desire to return to these imagined pasts, 
which are conveniently cleansed of the 
complexities hat accompanied them in the real 
past (...' (Gans 1979:196).
Bans argues that all cultural patterns that are 
transformed into ethnic symbols must be guided by pragmatic 
principles: be visible to a large number of ethnics, easily
expressed and felt, and don't interfere with other aspects of 
life, for example rites de passage or other celebrations 
(Gans 1979:204). In G a n s 's opinion, symbolic ethnicity can 
be expressed in forms of consumer goods, ethnic foods, and m  
other ways. It can also take political form and be tied to 
nationalistic movements in the “old country". As far as aid 
countries are concerned in this respect, Gans notices that 
they tend to be remembered and revitalised in the form of 
symbols the way they were in times of their ancestors (for 
exar.ple Marcus Hansen based his "third-generat ion law" on his 
own interest in Swedish history) (Gans 1979:205-207). I 
think Gans is absolutely correct when he notes that at least 
partial responsibility for alleged ethnic revival rests on 
the fact that symbols used by third-qeneration ethnics are 
more visible not only to a members of a given ethnic group 
themselves but also to the American society. It has become
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f b l e  m a i n l y  t h r o u g h  t h e  a t t e n t i o n  g i v e n  t o  e t h n i c  s y m b o l s  
in medi.* w h i c h  a r e  more i n f l u e n c e d  b y  p r e s e n t - d a y  e t h n i c s  
♦ 'han t n e v  w e r e  i n  t i m e s  o f  t h e i r  a n c e s t o r s  ( s e e  my 
p h o t o g r a p h s  i n  A p p e n d i x  B tor  e x a m p l e s  of  s y m b o l i c  e t h n i c
e;  p r e s s  i on ) .
One o f  t h e  r e m a r k a b l e  f e a t u r e s  o f  s y m b o l i c  e t h n i c i t y  i s  
♦ h e  t a c t  t h a t  i t  d o e s  n o t  r e q u i r e  f u n c t i o n i n g  g r o u p s  or  
n e t w o r t s ,  and t e e l i n q s  o f  1 d e n t i t v  c a n  b e  d e v e l o p e d  b y  
1 d e n t  1 f i c a t i on w i t h  s y m b o l i c  g r o u p s  t h a t  n e v e r  m e e t .  Gans 
a r g u e s  t h a t  " s y m b o l i c  e t h n i c i t y  d o e s  n o t  n e e d  a p r a c t i c e d  
c u l t u r e ,  e v e n  i f  t h e  s y m b o l s  a r e  b o r r o w e d  f r o m i t .
. . .  s y m b o l i c  culture is as much culture as practiced culture, 
but the latter persists only to supply symbols to the former'1 
( G a n s  1 9 7 9 : 2 0 9 - 2 1 0 ) .  As far a s  the Polish ethnic qroup is 
concerned, we can explain m  these terms the movement of the 
population away from old ethnic neighborhoods and 
institutions, as discussed in Ch • :er 6.
As to the persistence of ethnicity in the future, Gans 
emphasizes the role of mainstream society in promoting and 
possibly rewarding ethnic identities: presently the benefits 
of being ethnic are slight. He argues that expression of 
ethnic identity among descendants of immigrants will continue 
to decline as assimilation in successive generations 
continues. With continued acculturation and social 
assimilation, traditional forms of behavior and identity 
associated with the daily, routine activities of ethnic
c o m m u n i t i e s  " s e c u l a r  c u l t u r e ' *  w o u l d  d i s a p p e a r  mor e r a p i d l y  
t h a n  wo u l d  f o r m s  embedded m  r e l i g i o u s  o r  n a t i o n a l i s t i c a l 1 y 
o r  i n o t e d  " m a r r e d  c u l t u r e ' *  h n  J b i d i n s f i  and Zand 1 9 0 7 : 1 3 ) .
E v e n  t h o u g h  g e n e r a l l y  a g r e e  w i t h  G a n s ,  I don t q u i t e  
c o n c u r  t h a t  t h e  * / s o u r c e  o f  s y m b o l s  i s  an e t h n i c  h i s t o r y
or  d i s t a n t  n a t i o n a l  p a s t ;  m  my o p i n i o n ,  s o u r c e s  o f  s y m b o l s  
d o n ' t  n e c e s s a r i l y  h a v e  t o  b e  t a k e n  f r o m t h e  f a r  p a s t ,  and t h e  
o n l y  l i m i t a t i o n  i n  t h i s  r e s p e c t  i s  t h e  t a c t  t h a t  t h e y  h a v e  t o  
r e l a t e  t o  t h e  e v e n t s  t h a t  a r e  u n d e r s t o o d  and c o r r e c t l y  
i n t e r p r e t e d  b y  t h o s e  f o r  whom t h e y  a r e  i n t e n d e d .
F t h m c  symbols, m  my view, are individual or group 
cultural practices that are taken out of their original 
cultural context, abstracted from that context, given new 
meaning, and applied in new cultural, social and historical 
contexts. M o r e o v e r , there is no need for logical a relation 
between the two contexts, but it. is necessary -- if symbol is 
to effectively serve its function —  that there would be 
common understanding and acceptance of a symbolic relation 
among those for whom it applies.
With respect to the P o l i sh-Amer i can group we can 
indicate the following domains to which symbolic action 
refers most oftens a) individual concerns with traditional 
ceremonies of rites of passage, b) nationalistic concerns 
with Poland's independence and autonomy, and c) mystic 
concerns with Pol and*s religious and political mission.
I would like to stress that symbols that are in the
9
94
P o I o n i a n  r e p e r t o i r e  a r e  v e r y  d i v e r s e ,  a c t u a l l y  a s  d i v e r s e  a s  
P o l i s h -  A m e r i c a n  e t h n i c  g r o u p  i t s e l l  Me a ns  o f  s y m b o l i c
expr e s s i o n  a l s o  c h a n q e ,  a s  t h e  s o c i u - r  u l t u r a i  c o n t e x t  i n  
w h i c h  t h e y  a p p e a r  c h a n g e s .  For  some i n d i v i d u a l s ,  t h e i r  
s y m b o l i c  e x p r e s s i o n  may b e  c o n t a i n e d  i n  o b s e r v i n g  t r a d i t i o n a l  
h o l i d a y s  and c o o l i n g  e t h n i c  f c o d  < a s  m  t h e  c a s e  o f  E a s t e r
■ wj  i»'_ err t a and C h r i s t m a s  H i m l i a ) % b u t  f o r  o t h e r s  t h e i r  
e x p r e s s i o n  i s  e v i d e n c e d  b y  a s e l e c t i o n  o f  e m i n e n t  p e r s o n s  and  
e v e n t s  f r o m  P o l i s h  h i s t o r v .
Most PoIonian symbols of ethnic identity come from 
Polish national history and represent two major motifs in 
collective symbolic action: patriotism and religiosity (see
Appendix B:8-10 for examples of symbols utilized by Polish 
Americans). However, those symbols, as well as events to 
which they pertain, are i n  mutual interplay and cannot in 
practice be totally separated; for example, religious symbols 
are very often used for political purposes. Rokicki (1990) 
gives the following list of such events that are most 
frequently invoked and symbolized:
a) Legendary beginnings of Poland.
b) Acceptance of Christianity and creation of the Polish 
state.
c) Poland's mission m  civilization as the "bulwark of 
Christian!ty".
d) The Constitution of May 3, 1791.
The m a r t y r d o m  a t  t h e  une a t  p a r t i t i o n s .  
t> P o l i s h  s t r u a q l e  t o r  t r e e J o m  and i n d e p e n d e n c e ,  
g* R e b i r t h  ot  f he  P o l i s h  s t a t e  a f t e r  Wo r l d  War I .  
h) The v i c t o r y  o v e r  S o v i e t  R o s s i  a m  t h e  1 9 2 0  war  and t h e
' M i r a c l e  on th e  V i s t u l a " .  
i> World War i l  and the  " Y a l t a  Cample*" .  
j> C r e a t i o n  of  " S o l i d a r i t v "  and M a r t i a l  Law (1980-1981)
<Rok i d  l 1 9 9 n , .
One of most popular symbols is a white eaqle on a 
crimson field where the eagle stands for freedom and the 
e a g l e s  blood is the symbol of bravery. This is one of many 
reflections of the motif of enemy neighbors and a Polish love 
for freedom (Rokicki 1990).
Another early historical event which is often emphasized 
is a historical establishment of the Polish state and the 
acceptance of Christianity by Mieszko I in 966| this event 
symbolizes the incorporation of Poland into modern European 
civilization. This motif expresses the links of Polish 
history and culture with the Catholic religion and emphasizes 
the contribution of the nation into the protection and 
development of Western civilization.
The next most popular symbol is the concept of Polish 
martyrdom. This motif has been deeply rooted in the 
historical consciousness of the American Pol on is and is 
popularized generally in three versions! a) "Poland
m a r t y r e d " ,  b) " P o l a n d  hot  r a v e d " ,  and P o l a n d  a s  c) " C h r i s t  o f  
Mat i o n s " .  The c o n c e p t u a l i s a t i o n  o f  " P o l a n d  m a r t y r e d "  i s  
i n t e r p r e t e d  i n  mor al  c a t e g o r i e s  o f  r i g h t  and wr o n g  and o f  t h e  
st r t j i j l e  t o r  t h e  i d e a l s  o f  f r e e d o m  and f a i t h .  The v e r s i o n  of  
P o l a n d  b e t r a y e d "  e x p r e s s e s  t h e  d e e p l y  r o o t e d  c o n c e p t  o f  
□ e t r a / a l  and a b a n d o n me n t  o f  P o l a n d  by  h e r  a l l i e s  i n  t i m e s  of  
r r . m b i e .  The i d e a  of  P o l a n d  a s  t h e  " C h r i s t  o f  N a t i o n s "  
e m p h a s i z e s  t h e  s u f f e r i n g s  of  Pol  and t o  a p o s i t i o n  c o m p a r a b l e  
w i t h  t h e  P a s s i o n  o f  C h r i s t  t R o k i r . k i  1 9 9 0 ) .  T h e r e f o r e ,  t h e  
s t r u g g l e  f o r  P o l a n d  b e c a m e  b o t h  n a t i o n a l  and r e l i g i o u s  d u t y ?  
P o l a n d  b e c a m e  “ a mo r a l  c a t e g o r y  r a t h e r  t h a n  a n a t i o n  s t a t e " .
The c r e a t i o n  o f  " S o l i d a r i t y "  i n  1 9 9 0  and t h e  i m p o s i t i o n  o f  
m a r t i a l  l a w  i n  1 9 8 1  a r e  t h e  n e w e s t  h i s t o r i c a l  e v e n t s  w h i c h  
h a v e  b e e n i n c o r p o r a t e d  i n t o  t h e  r e p e r t o i r e  o f  e t h n i c  s y m b o l s .
The l a b o r  u n i o n  1 1 dar n o s e  (Solidarity) became another 
symbol o f  Polish love for liberty. Along with already 
existing symbols, it is exhibited in traditional ethnic 
parades and manifestations like the Pulaski Day Parade in New 
Y o r k  City and the May 3  manifestation m  Chicago (Rokicki 
1 9 9 0 ) .
As I have already mentioned, it is not possible to
totally separate political symbols from religious ones and
v i c e  v e r s a  in the case of Polish cultural history. It is a
specific feature of Polish culture and history that the two
«
are so inseparably interweaved. As Jakubowska (1990) points 
out, religious allegories and icons, such as the Black
V6
d o n n a ,  r r u c i  M P d  J e s u s ,  * r  s i m p l y  a c r o s s ,  c a r r v  m e a n i n q s  
a i r i e r  t h a n  t h e  r e l i g i o u s  s e n t i m e n t s  t n e v  i m p l y .  The  
u e v e l  op.nen* of  f • 1 1 sh R o m a n t i c  N a t i o n a l i s m  d u r i n g  t h e  
p a r t i t i o n s  » 1 7 9 5  1 9 1 7 )  w i t h  i t s  a p p r o p r i a t l o n  o f  L a t h o l i c  
S y m b o l s  and r i t u a l s  c r e a t e d  a d i s t i n c t i v e  a s s o c i a t i o n  b e t w e e n  
n a t i o n a l i s m  and C a t h o l i c i s m  h a v e  d i s c u s s e d  t h i s  i s s u e  i n  
C h a p t e r  b) . H i s t o r i c a l l y  t h e  C h u r c h  wa s  c l o s e l y  l i n k e d  t o  
t h e  p r o c e s s  cif s t a t e  f o r m a t i o n .  I n t r o d u c e d  i n  9 6 6  A . D . ,  t h e  
C h u r c h  c a me  t o  s i g n i f y  t h e  b e g i n n i n g  o f  t h e  P o l i s h  s t a t e h o o d .  
A s  P o l a n d  b e c a m e  s u r r o u n d e d  b y  s t a t e s  w i t h  d i f f e r e n t  
r e l i g i o n s ,  s u c h  a s  P r o t e s t a n t s  ( i n  t h e  w e s t ,  s o u t h ,  and  
n o r t h )  and O r t h o d o x  C h u r c h e s  ( i n  t h e  e a s t ) ,  C a t h o l i c i s m  and  
t h e  P o l i s h  s t a t e  g r a d u a l l y  b e c a me  i n s e p a r a b l e s  i n  t h e  
a b s e n c e  o f  t h e  s t a t e ,  i . e .  d u r i n q  t h e  p a r t i t i o n s ,  t h e  P o l i s h  
n a t i o n a l  c o n s c i o u s n e s s  b e c o me  e n t r e n c h e d  i n  r e l i g i o n ,  c h u r c h  
a nd h i s t o r y  and s t a r t e d  t o  e x p r e s s  i t s e l f  t h r o u g h  t h e i r  
s y m b o l s  ( J a k u b o w s k a  1 9 9 0 ) .
In religious iconography, madonnas occupy a prominent 
place. The figure of the Black Madonna in city of 
Chestochowa (Poland) is intertwined with the history of  
Polish sovereignty. Like other black madonnas of Europe, she 
is renowned as a miracle-worker. The numerous myths about 
miracles associated with the painting mark the most traumatic 
periods of the state historyi times when the country was 
inder foreign siege. One such myth is described by
Jakubowska:
98
[according to the mvth)... the painting was 
moved from place to place according to the 
G h r i n h n g  or expanding boundaries of the state, 
jn one such move the B1act Madonna appeared in 
a dream to the Polish fing and commanded him to 
place the icon on Jasna Gora (Bright Mountain) 
in the town of Czestochowa in Silesia (1382), 
where later the Pauline monastery was built.
The monastery was attacked and robbed by the 
Hussites in 1430. During the attack the 
painting was struck twice with a sword, and the 
perpetrator died immediately afterwards.
Others ran away carrying the painting with them 
on a mule cart, but, as the myth claims, the 
mule refused to move beyond the monastery 
grounds. At the place where it was found, a 
fresh water spring appeared. The damaged 
painting was restored, but the scars on the 
Madonna's face remained as the symbol of 
persecution and suffering. They came to 
signify survival and the ultimate victory over 
the invaders (Jakubowska 1990*10-15).
Another miracle of the Black Madonna is believed to have 
taken place in 1920, during the Polish-Soviet war, and is 
appropr i ately called the "Miracle on Vistula", after the 
river near the famous battlefield. The image of the Black 
Madonna is used to symbolize divine intervention in the 
history of the Polish nation and the lives of Polish people* 
this symbol is one of most commonly used by Pniunia, as w e i 1. 
As Jakubowska puts it : "The image of the Madonna signifies
hope and provides salvation from political and economic 
injustices as well as resolution to personal problems. It 
represents the power of the weak. Expressing in a symbolic 
way the interests of any particular group and transcending 
them at the same time, it lends itself to cultural
< J akubowst- a
\ vv )• 1* • - 15) .
} ; • v , » ver f 111 sv”iboic «t> e tne crc3«, .*nd the i mage a*
■ l e s us  i b n  - t . Jat: uhowst-a d e s c r i b e s  ♦ 'hi c i con as  t h e  symbol  
oi  " d p « | H i r  , <=r<cr i f  i d ?,  and d e a t h ,  but a l s o  r e s u r r e c t i o n " .
One of  t i e  most  common f i g u r e s  of  P o l i s h  f oi l :  a r t  i s  J e z u s  
yra?i>hiiH,t  i J e s u s  t h e  S o r r o w f u l  ) w h i c h  r e f l e c t s  t h e  d e e p  
r o o t s  of  t h i s  s y mb o l  i n t h e  c o l l e c t i v e  c o n s c i o u s n e s s  
< J a 1u b o w s l a 1990: 10-15).
Besides reliqiaus and patriotic symbols, there is a 
third group of very popular symbols: traditional folkways.
In their study, Dbidinski and Zand -- generally following 
G a n s ‘s line of reasoning -- interpret traditional Polish 
foil ways as a dominant symbolic expression ot contemporary 
ethnic identity among Polish Americans (Obidinski and Zand 
1987:13-139). I think that their observation of the 
persistence of traditional customs is insightful.
The variety of ethnic symbols used by PoIonia is yet 
another reflection of enormous heterogeneity of this group. 
The members of so-called "Old PoIonia") that is immigrants 
who left Poland before or during the Second World War, tend 
to manifest their identity through identification with 
traditional folk culture of peasant communities. This is not 
surprising because such is the culture they remember, and 
such is their conceptualization of Polishnass. The “New 
polonia"n especially its elite, is identifying itself with
■ ^mpul  a t i o n  and h i n d s  ij j i f pr^nt  g r o u p s  ♦ o n e t h e r  “
1 00
s o p h i s t i c a t e d  n a t i o n a l  c u l t u r e  and h i s t o r y .  As  o n e  y ou n g  
a c t i v i s t  t o l d  me,  t h e y  do n ot  want  p ' e r u a i  ( t r a d i t i o n a l  
p e a s a n t  foc-1> in.j ' P o l k a  h o u r s "  ‘ r a d i o  p r o g r a m s  f i l l e d  w i t h  
P o l i s h  f o l k  m u s i c > t o  s t a n d  t o r  t h e i r  e t h n i c  i d e n t i t y .  In 
t h e i r  o p i n i o n ,  t h e r e  i s  mor e  t o  t h e  P o l i s h  c u l t u r e  and  
h i s t o r y  t h a n  t h a t .
Kunc i o n s  of  s u c h  e t h n i c  mv t h s  and s y m b o l s  a r e  a l s o  
v e r y  d i v e r s e .  T he y  a r e  mos t  o f t e n  u s e d  a s  e x p r e s s i o n s  o f  
p a t r i o t i s m  and a s  i n s t r u m e n t  m  p o l i t i c a l  a c t i o n s .  When u s e d  
i n  t h i s  c o n t e x t ,  t h e y  a r e  u s u a l l y  e x p r e s s e d  i n  c o l l e c t i v e  
a c t i o n ,  m  o r d e r  t o  e n h a n c e  t h e  e f f e c t  t h a t  t h e y  a r e  i n t e n d e d  
t o  a c h i e v e .  T h i s  k i n d  o f  s y m b o l i c  m a n i f e s t a t i o n  takes on i t s  
mos t  i n t e n s e  f o r m  d u r i n g  e t h n i c  f e s t i v a l s  and p a r a d e s .
When used by any individual person, symbols can be 
treated as a kind of credentials, used to improve the 
personal image and even as a means of acquiring material 
benefits. During my visits to the Polish Museum in Chicago,
I witnessed quite a few instances of Americans of Polish 
descent looking for documentation that would verify their 
ancestry. Their behavior -- which is most certainly symbolic 
and could be probably interpreted along patriotic lines -- 
takes on a completely new meaning under closer examination. 
Those people knew that according to a decision of the new 
Polish government, land and buildings that were confiscated 
from Polish gentry by the communist government can now be re­
claimed by their legitimate descendants. Therefore, people
a r e  l o o k i n g  f o r  a n v  a v a i l a b l e  r e c o r d s  t h a t  w o u l d  p r o v e  t h e i r  
n o b l e  a n c e s t r y  and p o s s i b l y  b r i n g  m a t e r i a l  s a t i s f a c t i o n .
E t h n i c  “ V ' nbol s  a l s o  h a v e  e n o r mo u s  p o w e r  t o  u n i t e  an 
e t h n i c  g r o u p .  T h i s  c a n  b e  s e e n  i n  t h e  h i s t o r y  o f  P o I o n i a  
w h i c h  i s  f u l l  o f  e x a m p l e s  o f  s u p p o r t  and s a c r i f i c e s  f o r
P o l a n d ' s  c a u s e  on p a r t  n f  t h e  P o l i s h  A m e r i c a n s
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CONCLUSION
I ^ t . » r t p d  ' : h i s  p a p e r  b y  quoting ftedfieid *s  v i e w  of 
social s n e n r e  as an art, ! think that this should be 
e s p e c i a l l y  true i n  the case at ethnic studies. One of the 
many difficulties that surfaces during the evaluation of 
former writings on ethnicity is that in many cases the 
writings are emotionally and ideologically charged. Another 
issue involved in such subjective interpretation is 
manipulation of statistical data. Until recently there was 
no official statistical data on dimensions of ethnicity —  
such as language for example —  and researchers were using 
their imagination to invent methods of assessment they 
thought would be appropriate. A couple examples come to mind 
immediately! a) assessment of the educational advancement of 
Polish Americans through the counting of Polish names among 
students of law schools and medical schools, and b attempts 
to assess the vitality of the Polish-American press by 
counting all kinds of insignificant publications such as 
church bulletins. Me have to remember that statistics 
themselves do not present any significant conclusions. The 
attitude of some former researchers can be explained in terms 
of an enormous need for a positive image of the Polish- 
American ethnic group among its members.
Another important issue in the correct assessment of
to
f ^ h m u t y  d e a l s  w i t h  o b t a i n i n g  r e l i a b l e  c»ata and d e s i g n i n g  
e t h n i c  p o l i c y .  The 1 9 8 0  C e n s u s  l e g i t i m a t e d  a n c e s t r y  and  
f»thni t  i t y .  On o n e  l e v e l ,  t h e  1 9 8 0  C e n s u s  s i q n a l e d  o f f i c i a l  
g v e r n m e n t a l  t o l e r a n c e  and \ p o l i u v  w h i c h  a c k n o w l e d g e d  t h e  
s i g n i f i c a n c e  of  e t h n i c  p l u r a l i s m .  R e l i a b l e  d a t a  i s  n e c e s s a r y  
t o  ma l e  f o r e c a s t s  f o r  t h e  f u t u r e  of  t h e  P o l l s h - A m e r i c a n  
p a p u l a t i o n ;  t h e y  must b e  b a s e d  on a c a r e f u l  a n a l y s i s  of  t h e  
c h a n g i n g  d i m e n s i o n s  of  P o l i s h  e t h n i c i t y .
Once a q a i n ,  a s  I h a v e  i n d i c a t e d  t h r o u g h o u t  t h i s  p a p e r , 
P o l i s h  A m e r i c a n s  i n  C h i c a g o  f i n d  t h e m s e l v e s  at  a c r o s s r o a d s  
a t  t h i s  p a r t i c u l a r  moment i n  t i m e .  The c h a n g e s  t a k i n g  p l a c e  
i n  t h e  Poloriiari c o mmu n i t y  a r e  v i s i b l e  i n e v e r y  a s p e c t  of  
e t h n i c  l i f e :  a)  t r a d i t i o n a l  e t h n i c  i n s t i t u t i o n s  a r e
s t r u g g l i n g  t o  a d a p t  t o  t h e i r  new f u n c t i o n s  e v e n  w h i l e  new 
i n s t i t u t i o n s  a r e  c l a i m i n g  t h e i r  p l a c e ;  b)  c h a n g e d  d i m e n s i o n s  
o f  e f h m c i  t y  among P o l i s h  A m e r i c a n s  and c o n t e m p o r a r y  
i m m i g r a n t s  r e q u i r e  u t i l i z a t i o n  o f  new s y m b o l s  f o r  t h e  
s a t i s f a c t o r y  e x p r e s s i o n  o f  t h e i r  i d e n t i t y ;  c )  t h e  ne e d  f o r  
new l e a d e r s h i p  l s  o f  p a r a m o u n t  i m p o r t a n c e  t o  P o I o n i a ,  and i s  
y e t  a n o t h e r  r e f l e c t i o n  o f  c h a n g i n g  e t h n i c  g o a l s  and v a l u e s *
104
R E F E R E N C E S
PI J BLI CATI UNS  ON P U L i S H - AMERICANS IN CHICAGO AND ELSEWHERE IN
THE UNITED S T A T E S :
B l e j w e s ,  S t  a m  si  a u s  , A.
1 9 8 1  " O l d  and New Pol  a m a s s  T e n s i o n s  W i t h i n  E t h n i c  
C o m m u n i t y " .  P o l i s h  A m e r i c a n  S t u d i e s  3 8 *  2 .
1 9 8 8  " V o i c e l e s s  I m m i q r a n t s ' .  P o l i s h  A m e r i c a n  
S t  u d i e s , 6 7 : 1 .
B o g u c k a ,  Anna
1988 "1 problematyki nauczania jezyka polskieqo w USA" 
Glos Nauczyciela 3  * 1 .
Dept.of Development and Planing, City of Chicago.
1976 Chicago s Polish Population. Selected Statistics.
Dept, of Planning, City of Chicago.
19 8 3  Community Area Profiles 1980, City of Chicago.
Ankieta Kultury
1989 "Emigracja z Socjalizmu. Dlaczego Jestem Na 
Zachodzie". Kultura 4*499 Institute Litteraire, 
Paris.
Dept, of Development & Planning, City of Chicago.
1976 Historic City. The Settlement of Ch i c a g o .
Jakubowska, L o n g m a
1990 "Political drama in Poland. The use of national 
symbols"• Anthropology Today 6*4.
kro m k o w s k i , John, A.
1990 "A Compendium of Social, Economic and Demographic 
Indicators for Polish Ancestry and Selected 
Populations in the United States" Polish American 
Studies 67* 2.
kuzniewski, Anthony,
1975 "Boot Straps and Book Learning* Reflection On the 
Education of Polish Americans". Polish American 
Studies 32*2.
Litzow, Joseph, A.
Poles in Milwaukee, 1906 to 1909. BA Thesis, St. 
Francis Seminary, Wisconsin.
105
Mada i , ti. , R e v .
1 9 7 1  " T h e  P o l i s h  C a p i t a l  o t  t h e  U n i t e d  S t a t e s " .  The  
New W o r l d .
Ma r c  i m a t ,  F d .
1 9  7 7 R p v  i e wi n g a n__ I n n e r  C i t  v Lo mmu n i t y .  The Drama o f
Ur b a n  Cha n g e  i n  F a s t  Humbnl dt  P a r  1_i n  C h i c a g o ,
L o y o l a  U n i v e r s i t y  of  C h i c a g o ,  C h i c a q o .
D e p t ,  o f  D e v e l o p m e n t  h P l a n n i n g ,  C i t y  of  C h i c a g o .
1 9 7 6  Mo t h e r  T o n q u e Addendum 1 9 1 0 - 1 9 7 0 .
D b i d i n s l i ,  E u q e n e
1 9 7 7  " I n t r o d u c t i o n " .  P o l i s h  A m e r i c a n  S t u d i e s . 3 4 : 2 .
1 9 7 7  " T h e  P o l l s h - A m e r l c a n  P r e s s :  S u r v i v a l  t h r o u g h  
A d a p t a t i o n " .  P o l i s h  A m e r i c a n  S t u d i e s  3 4 : 2 .
O b i d i n s k i , E u g e n e ,  E .  and H e l e n  S t a n k i e w i c z  Zand
1 9 8 7  " P o l i s h  F o l k w a y s  i n  A m e r i c a " .  P o l i s h  S t u d i e s
S e r i e s  1 ,  U n i v e r s i t y  P r e s s  o f  A m e r i c a ,  La nh a m,  MD.
Olszewski, Marek
1986 "Polonian Education as an Imperative of Survival
of the Polish Ethnic Group". Glos Nauczyciela 1:2.
Osysko, Edmund
1906 "Nauczyciel Polonijny jako polityk". 61 os 
Nauczyciela" 1:2.
Pacyga, Dominic, A.
1986 City of Neiqhborhoods. Loyola University Press, 
Chicago.
1987 "Polish America m  Transition: Social Change and 
the Chicago P o l o m a ,  1945-1980". Polish American 
Studies 64:1.
P a r o t , Joseph
1975 "The Racial Dilemma in Chicago's Polish
Neighborhoods, 1920-1970". Polish American Studies 
32:2.
Parot, Joseph, J.
1971 The American Faith and persistence of Chicaqo
Polonia, 187U-1920. Northern Illinois University, Ph.D.
Thesis.
Pienkes, Donald, E.
1973 "Dimensions of Ethnicity: A Preliminary 
Report on the Milwaukee Polish-American
106
Popu 1 at  i an " . P o l i s h  Ame r i c a n  S t u d i e s  3 u : 7 .
1 9 8 4  P . N . A .  C e n t e n n i a l __H i s t o r y  o f  t h e  P o l i s h
Na t  i o n al  A i  ^l a n c e  o f  t h e  Uni  t e d  S t a t e s  o f  N o r t h
A m e r i c a .  C o l u m b i a  U n i v e r s i t y  P r e s s ,  New Y o r l .
Polish Chicago Company
1978 P o lish Guide*_to Chic ago land. L'hicaqo 1991.
P o l i s h  W e l f a r e  A s s o c i a t i o n
1990 P o l i sh Welfare Report .
R o b e r t s ,  J e f f r y
1986 "Problematyka nauczania jezyka polskiego na 
kursach dla doroslych". Glos Nauczyciela 1:2.
R o k i c k i , Jaroslaw
1090 “National Symbols Reconstructed: The Polish 
Ethnic Group m  the United States of America". 
Polish American Studies 67:2.
Sandberg,T., and Ewa Morawska
1975 P o l is h - A m e n  can Community Life: A Survey of 
R e s e a r c h . Boston University and the Polish 
Institute of Arts and Sciences in America.
Schneider, Danuta
1986 "Uwagi na temat Jednodniowych Szkol Polonijnych". 
Glos Nauczyciela 1:3.
1988 M Kosciol Katolicki Natchnieniem Narodu
Pol ski e g o *. Glos Nauczyciela 3:2.
Szaje w s k i , Bogdan
1983 Next to G o d . ..Pol and. Politics and Religion in
Contemporary Poland. St, Martin's Press, New York.
Taras, Piotr,A.
1982 "The Dispute Over Polonian Culture". Polish 
American St u d i e s ". 39:1.
Wierzbinski Boleslaw
1991 "Aby polska prasa utrzymala sie jak najdluzej". 
Dziennik Zwiazkowy" May 31- June 9.
Wojniusz, Helen, K.
1977 "Ethnicity and Other Variables in the
Analysis of Polish-American Women". Polish 
American Studies" 34:2.
Wozniak, Jan
!07
1 9 8 6  " C e n t r a i a  Pol  s k i c h  S z k o l  dok s z  t a 1 c a  j a c y c h  w 
A m e r y c e " .  G l o s  N a u c s y c i e l a  1 : 2 .
W r o b e l , P a u l
1 9 7 9  Our Wa y .  F a m i l y ,  P a r i s h , a nd N e i g h b o r h o o d  i n  a 
P o l i s h - A m e r i c a n Commun i t y .  U n i v e r s i t y  ok N o t r e  
Dame P r e s s ,  L o n d o n .
Z i o l k o w s k a ,  H e l e n a
1 9 8 6  " P o l i s h  E d u c a t i o n  i n C h i c a q o " .
G l o s  N a u c z y c i e l a  1 : 7 . .
Zwi azek:  Ma r o d o wy  Po l  s k i
1 0 9 4  Z w i a z e k  N a r o d o w y  Pol  s k i  w S t a n a c h  Z j e d n o c z o n y c h
Am e r y k i  P o l n o c n e j _^__J e g o  r o z w o j ,  d z i a l a l n o s c  i s t a n
o b e c n y .
G ENERAL P U B L IC A T IO N S  ON E TH N IC  I TV THEORY AND RESEA RC H
P a n l ' 5 ,  J a m e s ,  A.
1984 Teaching Strategies for Ethnic Studies. A 1 1 yn 
and Bacon, Inc,, Boston.
Firth, Raymond
1973 Symbolss Public and Pr i v a t e . Cornell University 
Press, Ithaca, NY.
Gans, H e r b e r t , J.
1979 “Symbolic E t h m c i t y j  The Future of L i h m c  Groups 
and Cultures in America". In The Making of 
Americansi Essays in Honor of David Rie s m a n . ed. 
Herbert J. Gans et all. University of Pennsylvania 
Press, Inc.
G e e r t z , Clifford
1973 The Interpretat i on of C u l t u r e s , Basic Books, New 
York.
Glazer, Nathan
1983 Ethnic Dilemmas 1964-1982. Harvard University 
Press, Cambridge.
Gordon, Milton
1964 Assimilation in American Lifet The Role of Race, 
Religion, and National Identity. Oxford University 
Press, New York.
Isaacs, Harold, R.
1975 Idols of the T n b e i  Group Identity and Political 
C h a n g e . Harper and Row, New York.
Reminick, Ronald, A.
1983 Theory of Ethnicity. An Anthropologist's
Perspective. University Press of America, Lanham, 
MD.
Rollins, Joan H.
1981 Hidden Minorities. The Persistence of Ethnicity 
in American Life. University Press of America, 
Lanham, MD.
Rose, Jerry, D.
1979 Peoplesi The Ethnic Dimension of Human Relations!
Chicago.
109
Shibutani Tamotsu and M a n  M.  ^wan
1965 Ethnic Stratlficat io n ; h Comparative A p p r o a c h .
New Y o r k .
Stain, Howard, F., and Robert F. Hill
1977 The Ethnic__Imperative. E;:ami ninq the New White
Ethnic Movement. The Pennsylvania State University 
Press, University Park, PA.
Teske, Raymond H . , and Bardin H. Nelson
1974 "Acculturation and Assimilations A
Clarification". American Ethnologist.
Thompson, Richard, H.
1989 Theories of Ethnicity. A Critical Appraisal. 
Greenwood Press, New York,
f r ad i t l orial ' 1 t hni t Amer i c an
u d u l  t -ct*nt t* r  ed c h i l d  and y o u t h - c e n t e r e d
deper ide m  y in d e p e n d e n c e
ot-L-ai ence tie 1 f - r e l  i ance
nu n* vt'ne*,*. a t jy r  e s s i  ve s e l  4 - a u s e r  t  » an
d u t  h u r  t t a r  i a m  urn egat  i t a r  i a m  um
( u i T u r c h i r a l i n d i v i d u a l ,  c o l l a t e r a l
yr  o u p / t  auper  at  i on i n d i v i d u a l / c o m p e l  i 1 1 on
u t  h e r s e l  i
c o i ib i ' r  v a t  ) v f r e v a l u t i o n a r y
s t a t u s  qua a c h ie v e m e n t  and change
c e n t r  i pet  al c e n t r i f u g a l
c 1a t e d open and r e l e n t l e s s l y  e x p a n d i n g
& e t t 1e d n e s s m o b i 1 i t  y
p r  o s e n t f u t u r e
subf fo  s s i  on t a  n a t u r e m a s t e r y  o f  n a t u r e
( a c t e d  upon) ( a c t i v e )
image o f  “ l i m i t e d  go od" image o f  l i m i t l e s s  g o a d ( s )
(Stain and Hill 1977:54 -56 (quoted after George Foster)).
D i f fe re n c e s  Between E th n ic  and Mainstream American C u l t u r e
Ethnic American
N a t u r a l , R e a l ,  Genuine
Or gam c
Bei ng
Nature
Heart
I magination  
E e e l in g  
Root ed
Community* Jnseparabi1ity 
of Self from Group, Mergr 
with Ear th
Per sona1, Sub j ec 1 1 ve 
Myth 
Vi seeral 
Body, Natural 
Personal Experience 
"Network People" Novak
Ar 1 1 f i c i a 1 
Ano <ic 
Doi ng 
History  
Head
R a t  t o n a l i t y
Thinking
Uprooted
Privacy, 1ndividua1lty, 
Alienation, Separ at a on
I m p e r s o n a l , O b j e c t i v e  
S c i e n c e  
C e r e b r a l  
Macha n e
U n i v e r s a l  S t a n d a r d s  
" A t o m i c  P e o p l e "  Nova k
quoted after Stain and Hall 1977i165-166
ETHNIC-CATHOLIC 
Th  ^ F'l uta 1 i st i c F'prsonil i ty":
b&inq, beinq b e fo re  dri in q ,  r e a l i t y ,  t r u t h ,  w itness ,  
i n d i v i d u a l i t y  inseparab le  from community, connectedness,  
r o o t s ,  c o n t i n u i t y ,  genuine, mystery, r i t u a l ,  t ra nscendence , 
^Mul , femlmq^ a b s u r d i ty ,  t raqedy ,  network peop le ,  
communitar ian, fami 1y -p a r ish -n e iq h b o rh o o d , land-b lood-  
•"el iqmn, harmony with n a tu re ,  r e l a t i v e s  and the Mor 1 d are  
P*rt of the s e l f ,  i n s e p a r a b i l i t y  of s e l f  from o th e rs ,  
f e e l i n g ,  n a t u r a l ,  c lo s e  f a m i l y ,  h e a r t ,  i n t e g r i t y ,  i n s t i n c t s ,  
r e f l e x r  P p r e c ia t i o n ,  im ag ina t ion ,  s u b j e c t i v e ,  o rg a n ic ,  
pessimi i, n o n r a t lo n a l ,  com p lex i ty ,  b i o l o g i c a l  connectedness  
with the e a r t h ,  rhythm ic ,  s e n s u a l , emotional per form ances , 
b io lo g i c a l  urges ,  a f f e c t i v e ,  communal e u c h a r i s t ,  p r im o rd ia l  
attachments,  corpora te  i d e n t i t y ,  bas ic  a f f i n i t i e s ,  s o l i d a r i t y  
with one ' s own f i n d .
AMERICAN- TROTFSTANT
The L iberal  ' I n d iv id u a l i s t i c )  F'er sona 1 1 1 y " :
ac t ing ,  doing, hoping, fu ture ,  agent, doer,  i n i t i a t o r ,  
intervener,  make h is to ry  over, l o g i c a l ,  a n a ly t i c a l ,  
machinelike, myth of the head, spurious, lon e ly ,  i n d iv id u a l ,  
marVetp1ace , head, mind, r a t i o n a l i t y ,  impersonal lo q ic ,  
atomic people, power over others ,  enlightment,  bland (food),  
standardized, contempt for mystery, new, alone, modern , 
s o l i t a r y ,  a l ienated ,  re la t io n s  and the world as e x t r in s i c ,  
des tru c t iv e ,  s e l f - a n m h i l a t i o n ,  a r t i f i c i a l  hearts ,  unmasking, 
b e t te r ,  l ib e ra te d ,  advanced, mature, c o g n i t iv e ,  b u re a u c ra t ic , 
im i ta t iv e ,  c o m p e t t iv e ,  inv id ious  comparison, p o s i t io n ,  
optimism, comfortable pragmatism, gradual progress,  
democratic soundness, m idd le-c lass  contentment, i n h ib i t io n  
and control of impulses, mastery of the ear th ,  value on 
p ro d u c t iv i ty ,  success, mastery, conquest, h is to ry  rep laces  
nature, Nordic man replaces Mediterranean man, pr ivacy  and 
iso la ted  in d iv id u a l i t y ,  control of body by the mind, 
a n a ly t ic ,  re t ice n ce ,  d is tance ,  make-believe r e la t i o n s h ip , the 
metaphor of mechanism, funct iona l  a n a ly s is ,  cock ta i l  pa rty ,  
independence, s e l f - s u f f i c i e n c y ,  the body as foreign (quoted 
in  Stain and H i l l  1977t21B>.
Loooiiom o f
original Polish 
neioiibouThooo/s 
C h i CCjP O
Neighbourhooo/s £220 
0 ToliSb Down+own 
& 5f flciaJber}*,
C S n o lo e p o rf  
D &acfe Yards
E  6 o u ^ h  C h i c a g o
* • f
i ' • . . J I f "  J I 4 i **'• t. M  _Ji .
' • • ■vi . ’ . - • s, t r ».
f :j j ■» t 1 o - * - t C-t *»- J f
. tr* * - V J * ■. i/ 4' k N . s t . ’ i u t . r  t *
Jt * .jt-.r - . 1. l ‘. r u  •
- l 1 l c * >" . C t, .< t f M . m C o d  . c<
WL' r . M .■ ac  u t  11 a 1 iur f
i cm e  v ; trw •4H u h  d t  "ir (1
i 1 f ); ■_» i 11 t e*» ' ** _J H v d . C O  t  .<^  i
f «*_*«r f Iw1 f * f"l — 1 v»t* a O u t n  l H i C r C u
' t  U i » o n  F «<r • **7 bt»r n & ;  uc
i 1 h e  r * .ocd  ( uf 1 *» d L d .  u.f.et h i Q ’ i  i
1 . w kr ♦ * e  r _ j f  h j r  1 *. '' K o ^ e i  **nu
i . F Or efe* L; . r f ' tl« * P u l i  man
i N j f  t r* Pn! & : 1 bcof t ri La.-e* i .{<
1m D a n  v 1 r f  i i Ld '&t b i  eje
1 ^ P u r  t  «»qe P a r i c • a  . 4e% t P u l i  rTi*ri
1b l r v i n q  P i r i GA H i v e r d d i e
i > D u n n  1 1  iq -jb h e q e w i  ^ ch
t a N o n ' . i '  i ar e a j e f f i e l d  P i a g t
\ *1 1  1 ! ftuf i X L •"  ^,4 i 1 1 V/ n r e n e r  H i q h t -
• Htj r r.UOu ‘_o b r  i qr t ori F a* t
.  I M v u n J a i  e L  t ivi p t i n i  e v  P d f *
1 I k. OQtJin S u u a r  e a' • br i d e e p  or t
L‘ : HuinLiO 1 J t  r ar l n l f iew  C i t y
; 4 H e t t  1 uwr c b w e s t  II1 t»aon
«• j m u  t l m o . bnQrf r d r i
2 t j Web t b**r f i e l d  P mr , a»* L l t - r i n q
». / t! * i.  t  G t» r i  i t-l t  P<trl b 0 r tu c t  u uw r
-  r- 'u-(> * »»ec. t  b j  1e b b C h i c a g o  udwr
_ * N i r t n  u d n n 'J d .  fc t  . t t r . q i e w o o d
i S o t .t r  Ldwr U a l  e b i L n y i e w o o c
. i w owkft  Wb«-l a i d e O'* □ r f c d t # r  b r a n d  L i r c l #
z> ~ l~ L O P Ft*hbur  n
' * h e a r  S c u U  s i d e : i H u t n n  u^e»fiurt
_ M hrrr .o . ir  b u u d i  e /' ^ bevt?*- 1 ✓
b o u y i d p 7 * t fd f .u i  n g t & n  H i q r t t
C UcM i dftc. '•'4 M o u n t  b r  e»r w o e d
P i  1 1 * r P a r  P 7r; ?1urg#n P#r»
b u r  d. d be u . P v # '  c r* CJ J  H i r e
C dqew «  t et
r Cur c b i  C> ; c « ^  b r .  t i 4 . t i C d .  m i*1- . t r * C t . Commur i t ,  »-r e  a
f * C 1i i . e  - 1 f o  , . ' i t *  c t C r  i f d D o . ^ e p l . o r  -  1 ar r  ; r g . e<»c . 1 ^
U • . _ L j v  •<-; « i * — r  r f - : . N W ~ J - b  F ' ;  ort r  L*F Jl_n- * U * * b
O'. ni ; ' iM1 Mf"‘ J  « _ m ,.1 r HC ? L v ' F j u t ; 1 I f*
. . . . . . . . .  _.
, t .t * . • l u t e . T Ot . F u i  l%l. *-1? Ct r
*- ■ " t- - r  O U  1 d ’■-i ut* *-opu,  r t t  i or 1 O t *♦ 1
^ . n u i e  eiOC _-r t  .
on 1 v
4 F 3 : ?  c 11 r  ? r  i 1 3 . L
1 , * No? «c c c .■• or * h < -Le t Zi * to '
1 1 j e t  * t i '  ; i .  f i  ^c\ * . - ♦ t o . j l  M ,* .  4 . i V
* - t . t eCj-r F *«r * 0 ,*♦ ♦ 1 . . to . l 4 , o . .
» 1 . <1 O' \ I  j<Q . ( o . / I i ‘ 1 7 .  . 1 L
- ' ■ r y r  he ‘i  j* i ♦: i “ i *- w -J w-
1 m * o l 1 3 * . & . 3-0 / *'T , O' *
Z k.v' .  . f : SC I l i f  P t  4 ’• to o t *.'toSb i .  • t*to
. - r i t o . _♦ • jif * i • 4 i ;b  / 1 _•, 4 0
- •• v 1 Cwf ' v C *♦ C 1 »to' O 1 • * , 7S
.• i'. o 1.1l k A  wn J*« 4 i[f . *-■ -' o .  ,' o 4 , i ' J
- 1 t tow* W l r i t  cJ i U P •* s 4 J -Mto' * t , - ;
O U *. 11 ' 1 t h  i C ditt. 4 c > 4 . „ : to, s o
4o •_ d . lm’i k *. H i q l . t s I ' . -O-t 1 to i , • *t.'
;  1 bQc t f t  u & e r  » ny 1 0 7 . : ,  >0
07 £ r % l  E i O V 7 i : :  i 1 1 , - 4
0  7 toest  P u l 1m*n 4**-» 4 1 , *.«4
i. «. H e u t n i t h i 1077 7 S ‘.* 7 .  u l
0 to be'  t  i e l  d K i  dge 7 *  . 0 9 7 VI' 1 0 . 8 1
0> A r c h e r  H e i g h t s . S > ub 4 a :  a 4 4 , 7 7
-=* e*r i y h t  on f  «*r • :-u; 7 .* a b l l 7 a , o 7
5 9 Me 1 s n l e v  F**r» i : . . 4 b j'.i 3 to . 7 , 9 1
b'’- b t  i dq # o o r  t OuS'7 3 'IS* ?•. 1 1 , 4 7
61 New C i t y 508e>i» 71SS* 1 7 , 8 8
to! toe&t t l t d o n l l ' S ? 6 ‘.»V 1 1W. 71
o7 b«*ge P a r  t 3 4 4 4 5 4 3 4 : 1 7 , 7 6
to4 L 4 w o r i n g 1 7 £ a4 4 . * : 9 1 9 , 7 1
toO wc*fct Ldwn 7 4 7 4 o t»4tob 7 7 ,  m9
t>fc C n sc u ao  L r w n **6 j 6 d * 0 7tt 7,  c>8
Reloaiion of 
7oh$h Communities 
Since LoJte U?$Os 
4o present 
in C h i c a g o
f r / y n  M o i o r
L o /a) r e n te *  
T r y i n g  T o  , r ic
E'clmotih
f-uJ/e rhon 
Worth
Cii <cc^ .vv
Hooihoi 
R oos>{-v\J t'
EZ3 • 5 original communities
_ f u n d e d  »n lod€ 1970s 
E x p a n s i o n :
□  - "Polish communities
in 1 9 6 0 'i ,
□  - in i^70b 
O  - in
N
£  a

rt/p./9-Jj
Chicago $ “-Polish 
Commariil-ies iii 
19703.
- highest 
density o f  
"Polish population
M'l. I M I  t. Ml i r |N 11 If UlMMl >N 1 I I f i, M>
! n^w.i ir > t t / lo t  \ \ Ni
p n m  1 1,it i on n l
, 1 n 4 4 nr  sol  * f'rtr 1 : : / , 4 v 4 4
I ** * 1 I’lUrH - l . . r . »u l ’ 1 6 n , ' ) f )  . 1 !
• ' v n m 1^  1 «> ' V, '4f( M
1 'VMM .ilJl'H? ^ i ; a  % ? < > ' ) 1 /
I ('wn 1 ' * > ,  61,/ ' *i
G c i t h  U - ni  iM| m 6 " ,  V 4 ‘ > K»
Got ' I f  i l. h i f -<uu 4 v , v  j : 1"
i U h i *»w j nh n ,  m ;v,
f ’ -4 r ♦ l n 1 (t 4*' i f l( j n 4 M , 4 4  V 6
Mr >: hr:1' Mr-1 1 jht • I n ,  'J.F44 \
C r i q h t  on I *r > " H , M 1 V n
Hr  1 i n i  r>v 1 i 1 6 ,  VOH
Nnw L  \ t / n / , 4 ? H 1
W*T.t r  1 ‘ '!.>n 1 4 , ;  i :,
r n t  1 nn«nhrr o f  I n l  r* . l n t h o  a b n / »
l o t r < l  f i u n b l ' f 11 + f- O 1 *** ’ j n r .h i *l '*tjf i
/!;$)./?■/G
( H I C A N N , 1 v g . »
fs I ) 1 « r ; i *r i t > n i  *
f 111 O' . n <  » i 1 «•
1 1 , 4
; g g I V ,
G! i  \ i , H
H% 1 ! G , 11
'  ■ 4' /; •< 4 , : ,
. 7 , / , n
. ' 6 / . n  , V
1 r r
. 0 , :  ■
4 H H i :: . ,  m
H M H  
1 » 1 " !
”• O , '
’ M *. 
\M4 ‘ , ' 1
; 11 1 G . 1
; v , < . A \  , ' *
14 (^urtmuni t i r,r  1 ',M , *•
A A1, V. /
f-ourr.*?; Gnr df»n , fMr r v . l ' ,  , I l i f  M* uif »-h !
l e t ' l l  .in f i r p a ' i  In  L h  i t ^ n n  , 1 ' H  1),  MG Ihi 'M* -  ,
o
V r 1 c
<V
0
r , r
V
vj ■
d
P o l i s h  C o m m u n i t y  
Areas of C h i c a g o  
in I 9 6 0
Locoul-iona of Chicagos 
polish CoJholic C h u r c h e s  
in
EZ2 - C h i c a g o s
community Qn€as 
hjUh highest density 
qX ty>ol15 h QopuJ Q*l i on 
in 1990
*__ I__ 2
2 ^  r ^
<3 'Ll
M U I 8
14
».J
A
?
1O
1 .
1 .
! '
1 4
1 S
1 6
1 ?
1 M
1
"'ll
.1
. ' 4
JA
r ?
/n
77
)
: i
« i
4
* 6
*./
:a
;,s>
4 0
41
42
4 ’
44
4L3
flpp. fi./3
c h i c a i  i s h  rATMui ir. c h u r c h f s  and  mi  ism *ia intiA1
'ATH(Jl. IC CMURCHf <, ( * ) IN 1 9V 1 .
St . Mi * > >r t
St  . A n n  
(*r * t • r»p i i on 
St . l< ir b-*r .
H . hr iinn 
St . Lrimi 1 hr ,
St  . C a n  i m i r 
; -> t . (.Mri ' , t  u
V  . Daniel t h*> hr ophot 
St. . { i do l i -r
h i vn Hu 1 v Mat t yr s 
St . t Inr I1M 
t r ant i ' o < Ansi «r. i 
J . H»»rJwi ij
St.  Mndwiq ( rirint t'»"- lo ca t ion )
S i  . H a  I u p  
Hnl v Innocentn 
Hr A v Ir i in l v 
: J  . Hv,<r. i nth 
S t .  .1 am. ‘o 
it . John l.ant i it*.
S i .  Jot in ot hod 
St . J o f nph 
S t . i ad i> l  ,um
S t.  Marv ot fe rp e tu a l  HnIp
Ht. Mary of the Anqels
St . Michael
f h ir laity nf t at i ma
tit . I ant r a t m s
SS. f ot nr and Nani
S t .  Si chard
S t . Roman
Sac.rod Heart
Sac rod Heart 'another lo c a t io n )
Ht. Salomea
St an» 's 1 an? Is M.
S i .  S ta n is la u s  1 o s t ia  
St , T u r i b i us 
S t .  aii^
A i l  S a in ts  Cathedral*
A l l  S a in ts  Memorial Chanel*
Devine Word h o i is h  National C a th o l ic  Church*
S t.  C vryl  and Methodius Fol i sh National  
C a th o l ic  Church*
S t .  HpcJwi q s Church*
Sc. John s National C a th o l ic  tourrh*
C-
. r
p 
3-
 7
 
~3
t
i
l
"
m
 o
 c
\ 
cp
 B
3 §
- ^
-2
5 
P
_
 
cl
 
3
- 
5.
-i
e.
S'
 
r
o
 +
 
S
r
i
 
^
r
.
j
 
3.
 
-
n 
-«
-o
eg
 |
 
^
°
 £
-
X
 
O
J
1 
t
P
5
 
o’
O 
P
 
o
2 
P 
- 
y.
 ‘
3
 
J
t a 
a.
 •-
> 
- p
t 
5"
3 
B
 
3
 
^
T
P
 
2.
 
re
 
«»
0^
QA
oa
e&
TO
ue
3l
oB
y 
Js
 
Vo
Je
s
Ef
Tt
Ln
Jo
fI
At
f€
nu
*?
C
K
e
n
c
m
€
 
'U
es
ie
m
 
%W
cu
ic
l 
Ha
bf
eo
l 
i 
<**
o\
—
6
tO
*0
co
0*
C!
>1
-0
+ X
*♦» 3-
-i- y
sL
.
■+• X
-u
-*- -T
Ha
/r
fe
m
U<
xr
rO
Jj
Ou
n 
s€
$“
Ce
rr
Lr
Ou
L 
Ci
ce
ro
T
u
Ja
s
k
i
Ke
nd
zt
e,
 
l V
es
le
rn
v "O
 
% . V. <*
C m i L m u U . j  1 t-Jt. i S H  L m  f H U L  1 1. l . M U h L ’H t .  s  h U U N D L
Ndmy Date
st. . St a 1 1 1 ‘i  1 diib 1 o v» t h a Iso 7
no! y If in i  t y lb/i:
St . Ada 1 her t lb/.;
I tim.cu.ui at ed Lone eg1 1 on 1882
S t . Mary at Perpetual Ho 1 p i a a ;
s t . Josapfia t 1 db4
St . J uueph 1 su 7
St . nedwl g 1 dbb
St . L.t*» 1 fhl f 1 890
St . Mi t haer Hit* nr t ll.iliyt't 1 b 9 2
St . J st in Laflt . uv. i tiv
,.t . s t . a 11 m . aut. h. and M. 1 ciV *.
St . t i> tit ; nth ld9*
Si . * e t er al kJ P au i lsvS
St. M <r v tit the f in gel s 1 SV7
, t . u  i t.joiea \ dvs
♦ i ,u.ntpt 1 Sf i L . V . M. 19<.u
a< . Mi .1 It.' i v<»:•
St . 1 i or i »n 19oS
MOl v i i if tut et 11 s 19UD
St . dullll tJf lultl 1 /un
UUl. U Shegher U 1 9o 7
1 i Ve hoi y Mar t yr s 1 9ud
St . f- r am; i ■. u i h ■. ui si 1909
st . Par L ar a 1 9 1 (.»
Sacr k J Hear t ut Jeuuv. 1 9 1 O
St . Mar y Magdalene 19 lo
i iniitac. ai at e Hear t ut Mar y 1 9 1'.‘
f r a ns t i qur at i un l 9 1 *
Cj t • Wt'MU'S 1 dUi 1911;
a t . Mel en h d *
S t . L ad l ‘a 1 a u s 19 14
St* J vliiH'6 19 1 S
St . Ccjnsatiint e 1916
St . Si* c .* op at i 1919
St . br oi u ul awa 191u
St. f ldel 1 us 192U
S t . Pan crut ius 1924
S t . br uno 192S
s t . I ur i u i un 1927
St . i hec i a 192ti
St . human 1928
St . Lain; 1 u*. 192b
Be PONE 19J.O
Nei ghbourhood
Pul i uh Dowr 11 u wti 
F a i i s h  Downt own 
Lower Wfc*tit Side 
South Chicago 
br  i dgepur t 
Pol len  Downtown 
luck ut  the Yard 
Po i i s*h Down t uwi i 
Lowere Wect Side 
Suut h un 1 t a«jO 
Pa l ish  Downtown 
Cr ag i ri 
Hvcmdal e 
MeK i nl t*v r ar 1 
I iil i sh Duwnt own 
\ enui mjl  at i 
West F u l l  iiig»r 
1 owcr West hide 
Hegewiuch 
Po l ish  Downtown 
bac 1 ut the Yar d 
South Lawndale 
b r ig h toh  l a r i  
Humboldt Kuri 
br idgepor t 
Dad- Ut the Yard
South C h ic a g o  
Ir v in q  Part  
L i n c o l n  Square  
Mvondai e 
P o l i s h  Downtown 
I r v in g  Par k 
C r a q in
Jet  -Person Par 1 
P o l i s h  Downtowri 
Sou t hi C lu e  ago 
P o l i s h  Downtown 
B r ig h t o n  Par i  
Archer  P lights  
West E ls d o n  
Norwood Parr  
South Lawndale  
Gar f i e l d  hi dye
PUL 1HH-AMI klUAN Uh'GANJ 7 A U  UNS IN ( MJCAU). 1 vv J
Name Char at: t nr
l ) l u l l  a I > Human
Cat ho 1 1 ». Un i on f> at nr na 1
I nsi ir I'm n
«’) P o l i s h  N a t io n a l  
A 1 1 i ancp
I r at nr n«i l 
1 nsur ant r»
7*) Pol l sh Wnmpn ' a
A1 1ia ncn  ot Amer i c a F r a t e r n a  1 
Insnrant  n
1 n l l s h  Alma Mat nr F r a t  n^nal
I n«-,i ir a n c*»
5) Onit.nd F n l i s i  Women 
iA Amur it; a F ra t  ernfl l  
I n At ir anc n
A) Ai ] Mrint «» nl r*nl l sh
71 tU,-3 Ci i i t ur a 1
■’ ) t 'n l i  Ah H iq h land o r  s 
Assru. l f i l m Cu l t < ir ,i 1
B> DmowAl i Inst i tute* P o l i t l c a l
9) F o l i s h  Museum 
ot Amur i c a
C u l t o r a l
Cui t u^al  
E d u c a t i o n a 1
to) F o i l  r?h Amur i c  an
H i s t o r i c a l  A s s o c i a t i o n C u 1tu r  a 1 
L d u c a t i o n a 1
t l )  Log ion of Young 
F o l i s h  Women S o c i a l  
Cu 1 tur a 1
11’ ) F o 1 i sh Mmnr i c an 
Conger r?ss Coor d i uat. i nq 
O r g a n i r a t i n n
17) F o l i s h  Westnrn  
A:-,soc l a t l on
14) P o l i s h  Welfare  
A s s o c l a t l on Fconom il
1 5 )  C o p e r n i c u s  Foundat ion  E d u c a t i o n a l
1 » n 1 gut s ul uubr uw t^ i L llu i d t  1 (Htdi
I / ;  t u l  , h l e a t h e r s
tt;.‘: U U d t l Q n  in Hllit.'f K t l
i u »  f j u t J l  q l - u n c i a t i o n
l"*/ hie Chicago
int v*r i ui * eg i ate
t-vJlli |._ ] i
. 1 » ■ I h e tlr'a t > i f11 j t- f <u
. * < h< -u r ul  i.)f 11 a i . ( ,t i ♦ r a t t*r * 
1 > ♦ fnfit *r 4 e a
- 1  > m ;iu -r 4 t ui i I 'a l  l *,h 
1 t.nlrr at l Ofi
. ’■ > I t.i 4 •. J  I Hf t ' , l l utJS
. '*♦ > i t ' l t i i u  b a n t e r s  Cj t 
P u l  * oh Y o u t h  
A s  out. i a t  4 on
l'*w P o l is h  Cathul ic 
Liul t ur d»l Cl ub
J h i  l he 1 riter licit i on a i 
C l ub
» /) Pui i -h Yuut h 
Mssi-iC. i at i on
»-'H> P o l is h  Medical
Mi l l  .41 u  e
J r )  Advocates Society  
ut Chicago
ho P o l is h  Legion ot 
nicer i can Veterans
Liiut a l l  unai 
t d U C a t  i Of la i
Lduc at i rial 
L u 1tuar ai
C u 11 u r a 1
Cuit  ur a 1 
C u l t u r a l  
C u i t u r  a i  
Lu 1 t ur a 1 
Pr at ess l on a 1 
Pruh#bt3i unai 
Voter anu
Locations of 
o^lonian organisations 
Chicago ,1^91
Organizations:
A - f a W  Insurunce 
#  -cut'feu.rai
X  - uetewxrts 
■  -  educational/
•  - professional 
Ht -  economic­
- ofher
E3 - Chicago^  N ■* 
commiuiifes | 
w'tlh highest
'Polish , # i
oopulofion 
density, mues
W O  '
•highest 
loffsh
t .  "r , *'j ,» ' > h^ 0 > % y 3 3
&  *  4 ?  ^•r; A  ^
popublcdion in a
Honv/rdi 
Touiiy
Locations of 
ChicOjqo'-s Polish 
Schools in 19^ 1
Pvuon
p ? / y ( l n  P ’ c U v T
IOjMt C ntC 
Tsu.rnj ‘^hsrkj 
["*>< '• r>’ rj*) f
fuller! o n  
'lh
Chi CCLyO 
u
flltbJisvn 
floOi>LUJLsl£' 
Cern'dio
3i sf-
V f h
Polish schools:
1 Poolers
2 Giofewinsti
3 Kopernilc
^ Holyinoocen-ls 
51 Pulaski .
G Sienkiewice 
? Si korslci 
3 Wysiynslci
community 
a r e a s  wirn 
ihesi clewiiy
LIST OF POLISH SATURDAY SCHOOL IN CHICAGO, 1951-1986
Year estab lish ed  Name of s c h o o l/ a ff i1ia t io n
1951*
1952*
1953
1953- 54
1954- 72 
1956-80 
1961 
1962-69 
19621972
1964- 69 
19fc>4-67 
1964
1965- 60
1967- 70 
1967
1968- 69 
1968-78
1970- 74
1971- 79 
1972* 
1973-76 
1974 
1978* 
1981* 
1984*
Kosciuszko  
Pul aski
In RainboM Garden H all 
P o lish  American Congres 
St.Salom ea Parish  
Scauts' School
P o lish  N ational A ll ia n c e , Gr.394
Padareeski
P o lish  Alma hater
P o lish  National A ll ia n c e , Gr.55
St. Magdalene Parish
Gaiety Jacek Parish
Gaiety Walenty Parish
Se ieta  B rom slaaa  Parish
h ick iew icz
Gaiety Franciszek
Gaiety Pankracy
Good Shepard Parish
Kopernt k
Choieainski
S t. Michael Parish
Kolbe
Anders
Holy Innosents 
Hyszynski
11 a d d itio n a l schools were estab lished  ou ts id e  Chicago c it y  
11 mi t
* schools s t i l l  i n ex istence  t oday
8 schools aere in operation  for a period shorter than 5 
year s.
"7be tei/e oj- „
L oaf/j/oM.; 
JSAJ CU f  Qsrt jh/ 
fcsUOCuU tCurirfj 
tJht 'ch c&*nmtA,*uk} 
6& r j *s&tt 
C i/£ irrc Jfh y  
ottttiic f o o d s .
iy*sh,Z/oMa*L,
ZrxdtauK fQAA,<£ 
WttX/Cd n
Me, /iea/)/fyu<zr- 
'terj of ?o/, jJv 
rt*>rrLQAt CoJ-ho/tC 
yltrnQr\, (XaasCI*
7b//sh fVtfjeu/n 
0 /  fiytf&u’cjX'
//; //?e
n  *yy// 6 cru/rti 09 J
of JJ?e "Po/ijh
TjCn^n/enrn
J r v m .  iUe. 
catfeob'o** °f 
4kte Totishj 
W U S & A M  0/
/9w o t /c a
a. ) f * i  T fQ /o  ~
hoJL
oOsht.rrt4S 
p * 0 m  fb/euMt
t)"JoL*n<jT>4e-
rrtK"4>u
JeiyA*jLiok,
Jo-CxA . P Jo J< A £ 0 -
cki.
lv»q S ired - 
in St CaaiitM.- 
U s  TtoAiJk* 
tst/fh b&Xub/uAX, 
c/eas* u-foc/s
Osnab C o u n t .
This o i m U :  o
in. T&e7b///A>
/fC/aAfoitrAtooC
o f Bdmcmt -
C r o u p  f a .
/1pp. S  ■ 5"
/ V / f a c u i & c  f o t
a/tQ%vr>ot W e  ffifc#- 
Otei/cn tr/Ws
Ashfaj»dL &/*ob 
Qt(/iiion Hotels
1c it  in M efoa/f 
bfform er Tb&fa
s n & o k i o u r f loud. 
"PittenHy, We 
eneio T n a X n t y  
inhoJu'hd by 
'Jpourtish -a»ea-
J b i n y  < W  c J a d
popuJL&boHt.
Sf. laolij/ouus 
Chtfjrth 0*V  
HeticferJen 
( f t e / m o n f -  - C n u p A  
GQftrrt m c u * f y  
7^/ijh G u n d  r>c»r
e U m i c o M y  
afrUfrfe p Q j n j h , 
pounjJx .
• )
£yaj*rp& ofi 
Tbhj/i Ctu*rx/ves >*x 
CJ*/(Ago S o u  I t  *hy 
the iey/nn/nyc o (
the Th/tjt' tcn*iyno</rti~
iy
d) St. Kos&o* chot/rch 
'fic/UAiolzot / n  / 9 G  t  
(on the corner c (  
S/ot/e Street).
6) tto/y //?/?/ty  ChuAfh
/ot*r?o/eot tPtZ 
S h e  ft. fCoj t k c i ; 
'>v*r>OJLr>r tne tj/tnex, 
o( Po/zJh o(ot»/nan­
ce /n /he Po//jto 
Dcn^nbun. "tot -UtC 
horn o ( the century
<9 * j i jT6e s/afae oA
Ate (Jtigin ft?Ojry /ro 
fioetf- oA &  Coj/ ^ omj
Cluu.'rzfa on //enottsT- 
30* /Ive  • 7ke*t,
A f f  cuU&ujj peapU* 
O / n r u n c L  it * J k o
pr* & f  Ou>)ctb t 
btvrtynf ax*>ottc-i o* q! 
f/oaXzr.
/,) 7fy#b 4/exj/^ *A
y te  £/■ louc/'WoM'f 
po^fijh on M*
on out,o» of Aj
OnonrlttKjQyr^ .
m
